chapter twelve
12:1 Therefore I urge you, brethren, by the mercies of God, to present your bodies a sacrifice that is living, holy and acceptable to God, which is your spiritual service of worship.  {ou=n (ch) inferential; therefore--parakale,w (vipa--1s) lit. to call alongside, to exhort, encourage, to urge strongly--su, (npa-2p) you all--avdelfo,j (n-vm-p) brothers--dia, (pg) on the basis of, because of--o` oivktirmo,j (n-gm-p) 5X, denotes the display of concern over another person’s misfortune that results in an action of compassion, pity, or mercy--o` qeo,j (n-gm-s) genitive of producer, God bestows mercies--pari,sthmi (vnaa) lit. to stand alongside, to present, to place at someone’s disposal; infinitive of indirect discourse—to, sw/ma (n-an-p) the bodies--su, (npg-2p) of you all; genitive of possession--qusi,a (n-af-s) complements soma--za,w (vppaaf-s) living, alive, adjectival, describes the sacrifice--a[gioj (a--af-s) also describes the sacrifice; set apart, holy--euva,restoj (a--af-s) 9X, that which is pleasing, acceptable--o` qeo,j (n-dm-s) dative of advantage, or direct object--h` latrei,a (n-af-s) 5X, service, especially service in terms of the worship of God--logiko,j (a--af-s) 2X, what is carefully thought out, rational, reasonable--su, (npg-2p) subjective genitive, the worship you offer}

Exposition vs. 1

1. It is clear that the doxology at the end of chapter 11 marked the end of the major section that dealt with the matter of Israel and the place of the Jews in God’s plan.

2. Chapter 12 begins the next section of this letter, which extends through 15:13; chapter 12 may be divided into four sections that deal with the practical matters of living the Christian way of life and how one is to relate to others.

a. The first two verses deal with believer’s personal responsibility before God to pursue Ph2 sanctification, which first involves the correct mental attitude orientation.
b. Verses 3-8 deal with the matter of the believer’s spiritual gift and his function within the local body.

c. Verses 9-16 deal with the manner in which the believer is to apply in the local church as he interacts with other believers (some suggest verse 14 deals with unbelievers).

d. The rest of the chapter is devoted to various commands and prohibitions that deal with how the believer is to conduct himself toward those on the outside, which continues in chapter 13.
3. This letter is similar to the other epistles of Paul, which are generally comprised of an initial section that is devoted to doctrinal teaching that is followed by a section that is devoted to practical exhortations.

a. The first part of Romans is characterized by the indicative mood (the mood of reality), which spells out the nature of God’s grace and mercy that has been extended to sinful human beings.

b. Since Paul has thoroughly set forth what God has done for the believer, he now moves to what is expected from those that have become the recipients of God’s grace and mercy.

c. However, one must recognize that apart from the indicative realities contained within the gospel one cannot fulfill one’s obligations (royal imperatives) before God.

d. Indeed, it would be nothing more than legalism to make demands upon believers and expect them to fulfill those commands through their own strength and power.

4. As many have noticed, this is something that is unique to Paul’s style and is something that is not found in other biblical authors like Peter and John.

5. The purpose for this style is to emphasize the reality that living the Christian life is dependent upon knowing the doctrines of the faith; only when the believer is grounded in his position in Christ and aware of doctrinal realities is he capable of effectively living in such a way as to please God.

a. That is not to say that there are not exhortations and imperatives within the doctrinal section of Romans, it is to say that the exhortations and royal imperatives are far more pronounced in the section dealing with putting one’s faith into action.

b. In fact, there were only eight royal imperatives found in the first eleven chapters of Romans, while there are more than thirty imperatives found in the section from 12:1-15:13.

c. Further, it is evident that the imperatives Paul used earlier in Romans were all related to the issue of Ph2 sanctification just as the majority of the imperatives in this section are.  Rom. 6:11, 12,13,18

6. One might ask the question that if the believer has been justified and has peace with God (Rom. 5:1), will Ph2 sanctification not be the logical and expected next stage in the salvation process?

7. It is certainly true that Ph2 sanctification is both expected and commanded but the very fact that it is commanded indicates that it is not an automatic reality; it is contingent upon the willingness of the believer to learn, appropriate, and apply the truths of God’s word to his life.

8. This certainly requires adhering to the system that God has provided for the perception and metabolization of God’s word; the GAP system provides everything the believer needs to grow in the grace and knowledge of his savior.  IIPet. 3:18; Eph. 4:15; IPet. 2:2

9. Verse 1 begins with a use of the inferential conjunction ou=n (oun—so then, therefore), which indicates that Paul’s exhortations that follow are based on what he has said previously.
10. Paul begins his comments with the verb parakale,w (parakaleo—lit. to call alongside), which is a verb that can be used in a number of ways.
a. The first is that of calling or asking someone to come and be present with the speaker; this is often followed by the dative of the person being summoned.

b. It is used in a similar fashion but with an emphasis on the matter of needing help or assistance.  Matt. 26:53

c. It can be used of cheering someone up, providing them with comfort and encouragement in a difficult circumstance.  IICor. 1:4

d. It is also used with the meaning of urging strongly, appealing to someone to act in a certain way by exhorting or encouraging him to a particular action or course of action; that is the way it is used in verse 1.

11. Although apostles were the highest-ranking authority in the Church Age, they did not always assert that authority when dealing with believers in their respective canons.

12. Paul certainly has the right to issue commands but here he chooses to use a softer tone to encourage the Romans; however, one should recognize that this is not just Paul’s wish or some good advice, it represents the authoritative will of God and should be understood as such.

13. It is evident from other passages that Paul is very capable of taking a strong line and delivering firm instructions when necessary; however, it is his desire (and should be the desire of all communicators) that the Romans understand that this exhortation is an appeal to them to understand the truth and to willingly obey it.
14. Paul once again addresses the Roman believers as his brothers, which emphasizes their mutual relationship within the plan of God; it also serves to emphasize Paul’s solidarity with other believers seeking to live the Christian way of life.

15. The reference to the mercies of God certainly ties this verse to the immediate context of Romans 11, which had just emphasized the reality of God’s mercy to both the Jews and the Gentiles.  Rom. 11:30-32

16. However, one should not limit this inference only to that chapter; many have recognized that what follows should be understood in light of the multiple forms of the mercy of God that include both physical and spiritual provisions.  Ps. 145:9; Isa. 55:3 
17. God’s mercy is certainly seen in the matter of justification by faith, which is offered freely to a spiritually dead world that had no hope apart from Christ.  Rom. 5:14-15,17-19
a. God’s mercy has resulted in the believer having peace with God and a secure hope for the future.  Rom. 5:1-2, 8:23-25
b. The mercy of God provided the baptism of the Holy Spirit, removing the believer from the realm of Adam, sin, and death and transferring him to the sphere of Christ, righteousness, and life.  Rom. 6:3-4
c. The mercy of God has resulted in the reality of the indwelling of God the Holy Spirit, who provides the internal dynamic for living a lifestyle that is pleasing to God.  Rom. 8:1-2,14

d. Believers are designated as vessels of mercy.  Rom. 9:23

e. Additionally, the mercies of God are not simply limited to His past demonstrations of grace and compassion; God’s mercies are ongoing and serve as a form of continual encouragement.  Lam. 3:22-23

18. When the preposition dia, (dia) is used with the genitive case, as it is here, it normally denotes the means or agency by which something is done.  Acts 15:32; IICor. 5:20; IPet. 5:12

19. When the verb parakale,w (parakaleo—exhort, encourage) is followed by the preposition dia, (dia), it denotes the source or basis for the exhortation; the mercies of God are to serve as the motivation for pursuing Ph2 sanctification.

20. When the believer considers the reality of what God has done and continues to do in grace, God’s mercies are one of a number of motivations for responding with faith and obedience.

21. However, the willing obedience of the believer is not simply to be a matter of quid pro quo, as if the mercies of God are something that the believer must grudgingly pay back; rather, obedience should be the normal and expected response that comes from a grateful heart.

22. The content of what Paul urges the Romans to do is recorded in the form of an infinitive, which introduces indirect discourse; this construction is quite common with verbs of knowing, thinking, believing, asking or commanding.

23. In this case, the direct statement would be present your bodies…, which essentially has the force of an imperative that should be obeyed.

24. The verb pari,sthmi (paristemi—present) literally means to stand alongside; it has the sense of putting something alongside something else, making something available, or putting something at someone’s disposal.

25. Some have made an issue out of the fact that the infinitive is in the aorist tense, suggesting that Paul views this as a singular command to be fulfilled in a once and for all fashion.

26. However, the aorist tense does not only signify once and for all action in every case; the way it is to be understood is determined by contextual factors, which are not present in this verse.

27. Since the imperatives (found in verse 2) that define how one is to accomplish this command are present imperatives (signifying an ongoing situation) one should not understand this to be a once for all event; rather, Paul simply commands believers with no indication of how often this must be done.

28. The majority of interpreters have recognized that the verb pari,sthmi (paristemi—present) is a term that was used for presenting offerings in the sacrificial system; thus, Paul applies the language of sacrifice to the Roman Christians.

29. This sacrificial imagery is something that is found in other places in the New Testament; although Jesus Christ fulfilled and then abolished the sacrificial system, Church Age believers still have sacrifices that they offer as part of their priesthood.  Rom. 12:1; Phil. 4:18; Heb. 13:15

30. What believers are to present to God as a sacrifice is their bodies; most interpreters take this to refer to the entire person but the reason the body is stressed is to avoid the fallacious idea that one can effectively separate his mind, soul, or spirit from his body.

31. Many have recognized that the body is the vehicle through which all things are accomplished and what is done in/with/through/by the body is what will be evaluated at the Bema Seat.  IICor. 5:10

32. Others have observed that the emphasis on the body stresses the fact that Ph2 sanctification is to extend to that portion of man that is the most affected by sin.

33. The body is to be presented as a sacrifice; the Greek noun qusi,a (thusia—sacrifice) refers to the victim that is offered to God and is destroyed in the process.

34. However, in the case of the believer, he is not destroyed by offering his body as a sacrifice; this fact  is seen in the first of the three adjectives that describe the type of sacrifice that Paul has in mind.

35. While a number of translations do not reflect the actual structure of the Greek sentence, the three terms living, holy, and acceptable all modify the noun qusi,a (thusia—sacrifice); thus, there is no exegetical warrant for separating one or two of these terms from the others as the New American Standard and other versions have done.

36. The first term is actually a participle that functions as an adjective; the verb za,w (zao) refers to that which is alive as opposed to dead.

37. However, it is very unlikely that this term is designed to make a distinction between humans and animals since the animal was alive at the time it was offered as a sacrifice.

38. Rather, the term should be understood to denote the spiritual state of the believer in Christ; the believer was given life in Christ at the point of salvation and is to devote that life to the service of God.  Rom. 6:11-13, 8:13
39. The pre-salvation state of all people was one in which the old sin nature dominated the unbeliever; because he lacks the life of God he is incapable of resisting the call of the old sin nature and constantly yields his bodily parts to the service of the sin nature, resulting in various forms of death.  Rom. 6:19
40. The believer comes to recognize these realities because of the sound form of doctrinal teaching to which God had committed him; thus, the level of spiritual success one enjoys in the battle against the old sin nature is consistent with the quality and quantity of sound doctrine he possesses.  Rom. 6:17
41. In fact, the key to effectively learning, knowing, and living the Christian way of life is found in the sphere of sound doctrine; if one is to seek to please God, he must be committed to the system God has established for learning His plan and will.
42. The second term that qualifies the term sacrifice is the adjective a[gioj (hagios—separated, consecrated, holy), which pertains to that which is dedicated to the service of God.
43. In order to fulfill this in the most effective way, the believer must not only be positionally set apart for God’s service, he must be experientially set apart to God, separated from the cosmos, and led by the Spirit.  Rom. 12:2, 8:14
44. If the believer applies this exhortation, the last adjective describes him from God’s point of view; if one is presenting himself as a living and holy sacrifice, he is pleasing to God.

45. The final adjective is euva,restoj (euarestos—pleasing), which was used in the Roman world of people that were noted for the civic generosity, those who pursued things that were pleasing to others; here, it refers to one who acts in an acceptable manner and whose conduct satisfies the standards of  God.
46. Paul concludes verse 1 with an appositional phrase that should be construed with the entire exhortation and not simply with the term sacrifice.
47. The term the New American Standard translates as spiritual is the Greek adjective logiko,j (logikos), which refers to that which is carefully thought out; it denotes that which is logical, rational or reasonable.
48. While some have noted a connection between the adjective pneumatiko,j (pneumatikos—spiritual, which pertains to the spiritual realm) and logiko,j (logikos—reasonable, rational) based on a couple of usages, the two should not be considered strictly synonymous.
49. The term is designed to communicate the reality that the service or worship of God is both reasonable and rational; since God has extended His mercy to the believer, it is actually foolish and irrational not to serve Him.
50. This type of worship or service is acceptable to God because it involves the mind, the reason, and the intellect of the believer; it is rational in contrast to that which is merely outward, mechanical or ritualistic.

51. Some interpreters have concluded that the term reasonable is used to contrast with the irrational superstitions that characterized pagan worship; others see it as emphasizing the mental and volitional aspect of worship, which animal sacrifices were unable to provide.

52. The force of it is that the service the believer offers to God is consistent with the moral principles contained in the faith.

53. The single term translated as service of worship is the noun latrei,a (latreia); this family of words is used to translate Hebrew terms that deal with the service and/or worship of God in the Old Testament.  Ex. 3:12, 23:24-25; Rom. 9:4; Heb. 9:1,6
54. There is little doubt that Paul chose this term to contrast the external worship of the Old Testament cultic system with the personal, volitional, and rational worship and service that believers are to offer God.
55. Roetzel notes that the Pharisees had extended the Levitical code to every aspect of life without repudiating the overt practice of their religion in the Temple; therefore, Paul (raised in the strict sect of the Pharisees) recognized that the sacrifices offered in  rituals of the Temple were meant to extend to every facet of life.

56. The Jewish system was centered in Jerusalem and revolved around the Temple and the various rituals and ceremonies that comprised the Jewish religion; however, the true worship of God revolves around the work of Christ and the royal priesthood of believers as they offer themselves as living sacrifices.  Jn. 4:21-24
57. Paul does not confine the worship of God to the spiritual realm but extends it to every dimension of the believer’s life; true worship is not confined to a particular place or an appointed time, it is something that the believer does as he offers himself willingly to God on a day-to-day basis.
58. The noun latrei,a (latreia—service of worship) is also to be contrasted with the dou/loj (doulos—a slave, one under the complete control of another, one who cannot act independently) in that the believer’s service is not coerced or characterized by a lack of choice, it is the willing service offered to God because of all that he has done in Christ.
59. This passage should also be understood in light of the attacks Paul endured with respect to His teaching of the gospel of grace; many attacked Paul and his teaching by charging that his gospel undermined moral behavior and encourage antinomianism.  Rom. 3:8

60. In Romans 3, it is evident that Paul responds to such charges with sarcasm; in Romans 6 Paul refutes the idea that the gospel does not have moral implications that must be acknowledged and addressed.  Rom. 6:1-2,10-11,15-16; 7:5-6

61. The reality is that Paul’s gospel did not encourage an immoral or antinomian lifestyle; Paul’s gospel taught that the ministry of the Spirit resulted in obedience to God.  Rom. 8:1-4

62. One should not attempt to use this verse to advocate the idea that all worship is personal and that there is no need for the assembly in order to worship and serve God.

63. Some believers have advanced the fallacious idea that they do not need a local church, a pastor-teacher, or to assemble with other believers since they have the indwelling Holy Spirit and worship God on their own.  IJn. 2:27
64. This verse cannot be used to undermine the necessity for believers to assemble since they are commanded to assemble regularly for instruction and edification, which constitutes the true worship of God.  Heb. 10:25; Mk. 7:6-8 cf. ICor. 5:4, 11:18, 14:26; James 2:2
Doctrine of the Importance of Doctrine
12:2 And do not be conformed to this world, but be transformed by the renewing of your mind, so that you may prove what the will of God is, that which is good and acceptable and perfect.  {kai, (cc) connective--mh, (qn) not--suschmati,zw (vmp--2p) 2X, to form or shape something according to a pattern or mold; form can be middle or passive--o` aivw,n (n-dm-s) lit. the age, the period of history dominated by Satan, sin and death; dative of rule--ou-toj (a-ddm-s) this age, as opposed to the age to come--avlla, (ch) but--metamorfo,w (vmpp--2p) 4X, lit. to change into another form; to be changed or transformed--h` avnakai,nwsij (n-df-s) 2X, lit. a renovation, a renewal--o` nou/j (n-gm-s) the mind, the intellect; objective genitive—eivj (pa) lit. into, used with articular infinitive to denote purpose—to, (dans)--dokima,zw (vnpaa) to examine, to put to the test, esp. with a view to approving--su, (npa-2p) accus.gen.ref.--ti,j (aptnn-s) what? Introduces an indirect question; object of infinitive—to, qe,lhma (n-nn-s) what one desires to happen, what one wills--o` qeo,j (n-gm-s) subjective genitive, God wills—to, (dnns) the will that is--avgaqo,j (a--nn-s) morally good; apposition to thelema--kai, (cc) connective--euva,restoj (a--nn-s) 9X, that which is pleasing or acceptable, what brings satisfaction; apposition--kai, (cc) connective--te,leioj (a--nn-s) 19X, used a number of ways; pertains to that which meets the highest standard; that which is complete; apposition to thelema}
Exposition vs. 2

1. While it is clear that verse 2 is joined to verse 1 by means of the simple conjunction kai, (kai—and), the exact relationship between the two verses is debated.

2. Some suggest that the two verses are independent, providing two parallel but separate commands; however, it is more likely that verse 2 is designed to expand on verse 1 by stating exactly what Paul has in mind in the command to present your bodies…
3. Verse 2 is comprised of two royal imperatives, which include a prohibition against conformity with the cosmos and a positive command regarding the renovation of the mind.

4. If one is to present his body (his entire self) as a holy sacrifice, he must be aware of those things that affect the matter of holiness.

5. The adjective a[gioj (hagios—holy) is normally used to translate the Hebrew vAdq' (qadhosh—holy); both terms deal with that which is separate and apart from something else, particularly those things that belong to the sphere of the divine or the sacred.
6. Both terms denote that which is either sacred by nature (as God is) or that which has been admitted to the sphere of the holy by some rite (an action) or ritual (a series of actions).
7. What is holy is separated from that which is common or profane; since God has revealed Himself to be holy, He calls His people to be holy as well.  Lev. 11:44-45
8. That which is holy is not only separate and distinct from the common or profane but is in active opposition to it as well; it is the language of holiness that makes the doctrine of separation an issue for those that would serve God.
9. If a believer is to place his body at God’s disposal he must understand that this will involves a disassociation from that which is at odds with God’s holiness.

10. Thus, the first negative command of verse 2 is one that prohibits conformity to the cosmic system, which is headed by Satan and steeped in his ungodly ideas, viewpoint, and agenda.

11. The verb suschmati,zw (suschematizo) means to form something into a particular shape by means of conforming it to an existing pattern or mold; in this case, it has the sense of allowing one’s behavior to be influenced or determined by this age.
a. The form of the verb can be parsed as either a middle or passive; if it is understood as a middle, it would have the sense of do not conform yourselves.

b. If that is the case, then the dative that follows would be a dative of rule, which specifies the rule or code a person follows or the standards to which one conforms; the translation would then be, do not conform yourself to the standards of this age.

c. If the verb is to be construed as a passive, which is more likely the case, it indicates that the reality of worldliness is understood as somewhat of a passive action in which the believer chooses to participate as the world actively seeks to bring him in line with its views.

d. If the verb is translated passively then the dative that follows might be classified as a dative of agency, which means that the cosmic system is the agent actively working to mold the believer to its standards.

12. The New English Translation has an interesting footnote on the matter of how one parses this verb and how to understand it in this context: “It is very telling that being conformed to the present world is viewed as a passive notion, for it may suggest that it happens, in part, subconsciously. At the same time, the passive could well be a permissive passive, suggesting that there may be some consciousness of the conformity taking place. Most likely, it is a combination of both.”
13. In either case, the believer is to be aware of the fact that this present age is one that is not compatible with God’s holiness; further, he must be aware of the spiritual hazards that are present within the cosmic system.

14. In his commentary on Philippians, J.B. Lightfoot has an extended note on the distinction between the sch/ma (schema) words and the morfh, (morphe) words, which is important for this verse since both roots are used.

15. The sch/ma (schema) family emphasizes the outward form that something manifests, with emphasis on the fact that the form is fleeting and subject to change; the morfh, (morphe) family of words deals with the actual form that is consistent with the essential nature of something.

a. The sch/ma (schema) family of words is used of those that assume forms that are not consistent with their inner nature.  IICor. 11:13,14,15

b. The morfh, (morphe) family of words is used to denote those whose external form is consistent with the actual internal nature.  Matt. 17:2; Phil. 2:6,7

16. Thus, the command not to conform oneself to this world (or allow the world to pressure one into conforming) deals with the external forms that the cosmos adopts at a particular time in history, which the believer is to reject.

17. The Greek term translated as world is the noun aivw,n (aion), which was used of time, both past (Lk. 1:70), present (Rom. 12:2) and future (Jn. 6:51); it is used for a segment of time as a particular unit of history.  The Industrial Age
18. Like the Greek term ko,smoj (kosmos—orderly arrangement, the world), the term aivw,n (aion--age) developed a secondary, ethical meaning that was decidedly negative.

19. The two terms are not precise synonyms since the aion and the kosmos are different; the kosmos refers to the reality of the physical creation, which has existed since it was created and which appears to be eternal (Eccles. 1:4), while the aion refers to a particular period of time in history that is characterized by specific ideas, views, habits, beliefs, and overt actions.

20. However, the two are certainly related since one cannot have the overt forms and practices of the kosmos apart from the inner spirit that motivates them.

21. Therefore, the aion includes all the thoughts, opinions, beliefs, speculations, impulses, habits, and lifestyles present in the world at any given time, which may be impossible to accurately define but which still constitute a real and effective power that permeates the world in which believers live; the term zeitgeist refers to the general intellectual, moral, and cultural climate of a particular period of history.

22. The use of the near demonstrative pronoun ou-toj (houtos—this) indicates that the present age is in view; this age is to be contrasted with the age to come.  Matt. 12:32

23. The first critical element one must understand with regard to any age of human history is that Satan is the ruler of the cosmic system and that he promotes his ungodly agenda by means of lies, deception, and manipulation (to the extent God allows Him).  Jn. 8:44

24. Satan became the ruler of this world at the time of the fall when Adam and Eve chose the darkness of the satanic viewpoint over the light of God’s word, obeying Satan rather than God.  Gen. 3:1-7; Lk. 4:5-7; Jn. 12:31

25. Satan’s access to mankind is provided through the indwelling sin nature, which is in and of itself corrupt; unbelievers are particularly easy for Satan to manipulate since they have no doctrine (light) to contradict or counteract Satan’s lies (darkness).  IICor. 4:4

26. Romans 1 provided some significant general information about the world of unbelievers (this is true of any age of history) and how their thinking processes operate; as they reject the light of the truth, darkness rushes to fill and control them.  Rom. 1:19-21

a. While Satan provides an evil influence upon mankind, it is evident that mankind under the old sin nature has manifested a general tendency to reject the light of the truth and substitute alternate explanations for reality. 

b. As mankind seeks out ways to justify its rejection of God’s revelation of Himself in the natural order, people must resort to convoluted ways of thinking that are characterized by a significant amount of academic speculation.

c. They engage in religious, philosophical, and scientific speculation, often characterized by rationalism, resorting to various human disciplines like revisionist history, philosophy, psychology, sociology, geology, secular anthropology, and political science to explain away the things that the Bible and nature clearly reveal.

d. However, when men refuse to acknowledge what has been clearly revealed, their claim to be acquiring a new wisdom actually results in the opposite; they are not becoming wise, they are becoming increasingly stupid.

e. As is clearly seen in this section of Romans, the reality of one’s theology (his thinking about God) is manifested in one’s overt practices; those that reject God and His plan often resort to idol worship, which brings God’s righteous judgment on their behaviors.  Rom. 1:23-24

27. Another factor that is evident within cosmos diabolicus (the Devil’s world) is that the lack of truth/ light/doctrine results in a situation that is inherently unstable; the cosmic system is constantly in a state of flux, constantly being corrupted by the lusts of the old sin nature (IIPet. 1:4), being built on lies, and is constantly passing away.  IJn. 2:17

28. Therefore, there is a constant barrage of ideas proclaiming that the newest, latest thing is absolutely necessary for life and that one cannot be happy if he does not have and experience everything that is offered by the Devil’s world.

29. This is evident in the various fads that are promoted, which are constantly changing; the believer that seeks to emulate his cosmic counterparts is clearly failing the prohibition against being molded by the world. 

30. While some might argue that many of the fads that the cosmos promotes are harmless (the hula hoop, pet rocks, and the like), the reality is that the willingness to so quickly embrace what is promoted in the Devil’s world is the real danger; when one manifests an inner willingness to compromise with the world, it will finally result in the internal and external conformity to cosmic standards.

31. While Satan may keep the target moving in order to deceive and enslave mankind, mankind is all too willing to pursue the lust of the flesh, the lust of the eyes, and the boastful pride of life under the old sin nature, which makes Satan’s work considerably easier.  IJn. 2:16

32. Therefore, it should not be surprising that the machinations (a complex strategy implemented by means of numerous elements) of Satan, coupled with the willingness of mankind to embrace lies and darkness, result in the age being classified as evil.  Gal. 1:4

33. Paul deals with this age in the book of Ephesians, where he links the terms aivw,n (aion—age), ko,smoj (kosmos—the world), and pneu/ma (pneuma—spirit, inner disposition) with the prince of the power of the air.  Eph. 2:2

34. In that passage, Paul indicates that there is a particular spirit or disposition that is active among the world of unbelievers that energizes them; additionally, that spirit that energizes them is consistent with the spirit that Satan manifests.

35. While the command is for believers to avoid being conformed to the world in which they live, it is evident that the believer can and should live in the world without embracing the world’s views and practices.  Jn. 17:11,14-16

36. However, avoiding conformity to the cosmic system is not a matter of removing oneself from it by withdrawing into a secluded environment that lacks certain influences or temptations; rather, it is a matter of recognizing the age in which one lives, being aware of the forces that drive it, and consciously choosing to reject its ungodly influences.  

37. In the case of believers living today, the spirit of this age is characterized by a prevailing arrogance that is fueled by the great achievements of man in terms of science, health, technology, longevity, material prosperity and more.

38. As the message to the Laodiceans indicates, the last portion of the Church Age is characterized by an arrogance that is fueled by various types of physical prosperity, which many mistakenly equate with spiritual prosperity.  Rev. 3:14ff

39. The last days is characterized by a climate of self-love, self-indulgence, self-glorification, the love and pursuit of money, and an overriding arrogance that essentially manifests itself in the behaviors found in the second letter to Timothy.  IITim. 3:1-4

40. In terms of the present age, postmodernism or relativism is the prevailing spirit; this view is one that rejects the idea of objective truth and views those that claim to have or teach the truth as dangerous.

41. This has led to an environment in which truth is viewed as a relative thing that is determined by consensus or by the individual’s own ideas and conceptions; “if I think it, it must be true” has become the view of many if not most.

42. This present age is one in which every doctrine of the faith is under attack by the cosmic system; unfortunately, many believers have bought into the deceptions because they will not tolerate the straight and narrow of sound doctrine.  IITim. 4:3

43. Large sections of Christendom prefer their own opinions to the truth and pursue the types of teachers that will not challenge their fallacious beliefs; when confronted with the truth, they simply ignore it and opt for views that are not based on facts.  IITim. 4:3-4

44. Paul moves on to deal with the corrective for being molded by the cosmic system, using the strong adversative conjunction  avlla, (alla—BUT) to indicate a strong contrast between orienting to the overt forms of this age and being transformed  by the renewing of one’s mind.

45. The verb metamorfo,w (metamorphoo—transformed) is one of the morfh, (morphe) family of words; this root denotes that which signifies a form that truly and fully expresses the being that underlies it.

46. The verb conveys the idea of being changed in a manner that is visible to others (Matt. 17:2) ; however, any overt change is contingent upon the inner matter of changing the thinking processes.

47. The verb is a present passive imperative, which indicates that Paul viewed the process as an ongoing one; the believer is to keep allowing himself to be transformed by means of the renewing of his mind.
48. The dative/instrumental of means of the noun avnakai,nwsij (anakainosis—renovation, renewal) provides the means by which the believer is to fulfill the imperative be transformed.

49. The noun avnakai,nwsij (anakainosis—renovation, renewal) is used only twice in the New Testament and the other usage indicates that the renovation of the believer began at the point of the new birth; it is at that point that the Holy Spirit began his work of renovating the believer.  Tit. 3:5

50. While the passage in Titus focused on the initial new birth and renewal at salvation, Paul focuses on the Ph2 aspect of sanctification as it relates to reprogramming the mind.
51. The Greek noun nou/j (nous—mind) refers to the faculty of intellectual perception, comprehension, and understanding; however, it refers to more than intellectual capacity.

52. The mind is the place where moral decisions are made; it is the place where one orients to morality by means of his volitional decisions. 

53. The mind is the battleground between the old sin nature, located in the genetics of the flesh, and the new man, who is edified through sound teaching that is consistent with the function of the Holy Spirit.  Rom. 7:23,25

54. Paul clearly taught that the flesh has its own particular mindset, which is hostile toward God, rejects God’s will, is incapable of pleasing God, and is the source of death.  Rom. 8:5-8

55. The mindset of the Holy Spirit is consistent with the doctrinal teachings of the Bible; the mindset of the Spirit is one that seeks to mitigate the deeds of the flesh, tends toward life, and is characterized by a spirit of adoption.  Rom. 8:5-6,11,13,15

56. The need for the renovation of the mind becomes evident when one recognizes that all unbelievers choose to live a lifestyle that is characterized by a lack of value, emptiness, futility, and a lack of true purpose.  Eph. 4:17; Tit. 1:15

57. The renovation of the mind (essentially the process of Ph2 sanctification) occurs in connection with the inculcation of the truth; to inculcate is to instill an attitude, idea, or habit by means of consistent and persistent instruction.  ITim. 4:6,11,13; IITim. 4:2

58. Essentially, the believer has to subject himself consistently to the teaching of the Word of God in order to expose the fallacies in his own thinking, reject that which is inconsistent with God’s plan, and reprogram the brain-computer with the precepts of bible doctrine.  Jn. 17:17; Acts 20:32; Eph. 5:26

59. It is this process to which Jesus referred in John; it is this process that actually brings real freedom to believers (sadly, most are in bondage to their own sin nature).  Jn. 8:31-32

60. Most interpreters recognize that the process of renewing the mind is one that does not take place overnight, or even in a short period of time; rather, it is a lifelong process in which the believer adjusts his way of thinking to God’s way of thinking (which is superior).  Isa. 55:8-9

61. Paul concludes verse two with a purpose clause that deals with the renewing of the mind in terms of discerning, approving, and doing God’s will.

62. The verb Paul uses is dokima,zw (dokimazo—“prove”), which first means to make a critical examination of something in order to determine the nature, validity, or worth of the object being examined.

63. It came to be used for the result of such an examination and referred to the conclusion that one drew about whether or not the item passed the test; in that regard, it meant to approve of something, to find it valuable or worthwhile.

64. In this case, the object being examined and approved is the will of God, which refers to the directive aspect of His will—what God wants to happen and that which He approves.

65. It is not as though the believer has to examine the will of God in order to find out whether or not it is good or bad; rather, the sense of this is to recognize the will of God with the intention of orienting to and executing it.

66. It is only through the consistent study of the Word of God that the believer will come to discover the directive will of God for his life.

67. The fact that the will of God does not have to be examined to determine its nature is seen in the description of God’s will by the final three adjectives in verse 2, which are all in grammatical apposition to the noun qe,lhma (thelema—will, intention).

68. The first adjective is avgaqo,j (agathos—good) refers to that which is philosophically or morally good; it denotes that which is good in the sense of righteous in God’s sight.

69. Thus, God’s will is the highest good to which the believer can aspire; when he does God’s will, he can be assured that his actions are consistent with the very nature of God.

70. The second adjective in apposition to the noun will is euva,restoj (euarestos), which is a compound of the adjective avresto,j (arestos—what is satisfying or pleasing) and the prefix eu= (eu—well, good, true, genuine).
71. The compound has the idea of extremely satisfying or pleasing; most of the usages of this adjective reference the matter of pleasing God.  Rom. 12:1, 14:18; IICor. 5:9
72. It is clear from the usage of this adjective in Ephesians that Paul recognized that one did not automatically understand God’s directive will; the believer must apply himself to learning doctrine, which provides the insight into God’s will.  Eph. 5:10
73. The final adjective in verse 2 is te,leioj (teleios—“perfect”), which is a term that is used in a variety of ways; however, the root sense of it seems to be that which meets the highest standards.

74. Aristotle defined the word as that beyond which there is no further advance in excellence or quality, that which lacks nothing in terms of its own excellence. 

75. Therefore, in this context it refers to that which meets the highest standard, which in this case is the directive will of God; the directive will is perfect since it provides the instruction the believer needs to fulfill the pre-ordained plan of God from eternity past.

 Doctrine of Separation
12:3 For through the grace given to me I say to everyone among you not to think more highly of himself than he ought to think; but to think so as to have sound judgment, as God has allotted to each a niche with respect to his faith.  {ga,r (cs) advances the thought--le,gw (vipa--1s) I say, instantaneous present --dia, (pg) used with the genitive to denote means or agency--h` ca,rij (n-gf-s) the grace--h` di,dwmi (vpapgf-s) lit. which having been given--evgw, (npd-1s) to me, dative of advantage--pa/j (a--dm-s) singular, each or everyone--o` eivmi, (vppadm-s) the ones being—evn (pd) in, among--su, (npd-2p) you all—what follows is the content of what Paul says--mh, (qn) not--u`perfrone,w (vnpa) 1X, lit. to think above or beyond, to  think highly of oneself, to be conceited; indirect discourse, the direct statement is a command--para, (pa) used with the accusative to compare things, more than, beyond--o[j (-apran-s) which, that which; direct object of following verb phroneo--dei/ (vipa--3s) it is necessary--frone,w (vnpa) to think, functions as subject of verb dei--avlla, (ch) but--frone,w (vnpa) continues indirect discourse from lego; direct statement is a command—eivj (pa) normally used with articular infintive to express purpose—to, swfrone,w (vnpaa) 6X, to think in a sane and rational manner, to be sensible or prudent, self-controlled, reasonable--w`j (cs) like, as; consistent with the fact that--o` qeo,j (n-nm-s) the God--meri,zw (viaa--3s) 14X, to separate into parts, to divide, to allot--e[kastoj (ap-dm-s) each one, every one--me,tron (n-an-s) 14X, an instrument used to measure, the measure, the portion or extent--pi,stij (n-gf-s) genitive of reference; a niche of faith, one that must be fulfilled by faith}
Exposition vs. 3

1. This verse begins the next section of chapter 12; it begins with another warning against arrogance and continues with the subject of one’s spiritual gift and the exercise of it within the local church.  Rom. 12:1-8

2. The conjunction ga,r (gar—for) links what Paul has said in the two previous verses with verse 3; it introduces some explicit ways that demonstrate that the believer is walking in accordance with God’s directive will and fulfilling the exhortations of verses 1-2.

3. One sure sign that the believer is presenting himself as a spiritual sacrifice is the demonstration of true humility; Paul, along with the other authors of scripture, has made it quite clear that there is no place for human arrogance in God’s plan.  Prov. 8:13; James 3:6; IJn. 2:16

4. While the New American Standard version and others change the Greek word order, the sentence actually begins with the verb le,gw (lego—to say); as with the exhortation found in verse 1 (I exhort), this should be understood as a more polite way to issue commands.

5. Paul bases his request on the phrase that immediately follows, which is through the grace given to me; that prepositional phrase deals with the grace of God as it was manifested in Paul’s life beginning with his salvation and including his assignment as an apostle.  Rom. 1:5, 15:15; ICor. 15:9-10; Eph. 3:7-8

6. It should be noted that Paul always places grace first when he deals with matters other than grace since the grace of God is the basis for His other blessings like mercy and peace; furthermore, God’s grace is the basis for Christian service.  Rom. 1:5

a. Part of the grace of God extended to Paul involved the fact that he was to occupy the office of apostle, which was the highest-ranking authority for the Church Age.

b. The apostle had authority over multiple churches and was second in command to the Lord Jesus Christ, Who was the source of the apostle’s office and authority.

c. Some interpreters see the two terms grace and apostleship as denoting two different ideas, while others view the pair as a hendiadys (the expression of an idea by the use of usually two independent words connected by and.)

d. The latter view is the more likely here, and Paul is emphasizing that he is oriented to the fact that his very position in the plan of God as an apostle was based solely on the grace of Jesus Christ.

7. This expresses his humility and directly indicates that Paul was not impressed or consumed with his own status; rather, he was occupied with the grace of God that was given in accordance with His eternal plan.

8. Paul clearly recognized the need for humility since it was something with which he struggled personally; Paul certainly recognized that this might also be a temptation for those with great authority (like the apostles).  IICor. 12:7

9. By focusing on the grace of God that both saved Paul and bestowed upon him the privilege of serving the church as an apostle, Paul is implicitly rejecting the idea that his position is one that was merited or deserved.

10. However, what follows should be understood to be the commands of the highest-ranking spiritual authority at that time; these are not merely Paul’s personal opinions or pieces of good advice that the believer is to consider.

11. Paul does not address his comments here to any particular segment of the church (as he had toward the Gentiles earlier; Rom. 11:20,25) but he employs an emphatic expression that includes every believer within the local church.

12. There can be little doubt that this emphatic address indicates that Paul believed that no one was immune to the sin of pride; thus, Paul includes every believer without exception.

13. Almost every interpreter has observed that there is clearly some wordplay in the original Greek text; it involves the use of three related verbs that all focus on the thinking and the direction that the thinking takes.

14. The content of what Paul says is recorded by means of two infinitives, which are to be classified as infinitives of indirect discourse; in both cases, the direct statement is actually a command.  Do not think more highly…but think…
15. Each of these infinitives of indirect discourse is then followed by another infinitive that expands on the primary infinitive.

16. The first verb u`perfrone,w (huperphroneo—think highly) is accompanied by the negative mh, (me—no, not), which effectively forms a prohibition against thinking in a particular way.

17. That verb is a compound of the verb frone,w (phroneo—to think, to have an opinion) and the preposition u`pe,r (huper—a marker of degree; over and above, beyond, more than).

18. The verb means to think beyond, to think too highly of oneself, to express an air of superiority toward others that causes one to view and treat them as inferiors.

19. The command not to think too highly of oneself is explained in terms of how one ought to think in the first place.

20. The Greek construction is one that indicates that there is a necessary way that one should think if he is to think properly; there is a correct way to think about oneself in order to avoid the sins of pride and presumption on the one hand or an inferiority complex on the other.

21. This verb indicates that every normal person does think and does have opinions in regard to various matters (particularly how he views himself); however, the manner in which one thinks determines whether his thinking is sound or not.

22. There is a natural human tendency to toward self-centeredness, which can readily result in an inflated view of one’s own importance and a diminished view of the importance of others.

23. This type of inflated ego that causes one to exaggerate his own importance and value in God’s plan is contrary to what Jesus manifested during the Incarnation (Phil. 2:5-8; Matt. 11:29) and what He taught about how believers were to conduct themselves.  Mk. 9:33-35, 10:42-45   

24. Paul continues his exhortation regarding the matter of how one thinks about himself and others; he goes on to issue another indirect command for believers to think in the proper way.

25. The second use of infinitive of the verb frone,w (phroneo) is to be classified as another infinitive of indirect discourse; the direct statement is a command to think in a particular way that is consistent with the sound judgment.

26. The following infinitive swfrone,w (sophroneo) denotes the type of thinking that is sober, sound, sane, and reasonable; this family of words emphasizes the type of thinking that manifests itself in discernment, discretion, prudence, and self-control.

27. The Greek construction that Paul uses employs the preposition (eivj eis—into), which is coupled with the articular infinitive to form a purpose clause; the believer should make it his purpose to think in a manner that is compatible with his position in Christ.

28. The final portion of verse 3 is introduced by the conjunction w`j (hos—like, as), which introduces a very specific reason as to why the believer is to evaluate himself in a sober and discerning manner.

29. That exhortation is consistent with the fact that God has established the members of the local church by means of faith in Christ; each believer has a place within that body and a spiritual gift that he is to exercise by faith.

30. The use of the distributive adjective e[kastoj (hekastos—each one, every one) indicates that there are no exceptions in any local church; every believer has a sphere of ministry, which can only be effectively fulfilled by faith.

31. The fact that the assignment is divine is seen in the phrase God has allotted; the verb meri,zw (merizo) means to separate something into parts, to allot or assign something.

32. In this case, that something is described by the phrase a measure of faith, which may sound like God determines how much faith each believer is granted and that believers are given differing amounts of faith.
33. The first part of that view is to be rejected based on the fact that nowhere in the Bible is faith viewed as a gift that God must give (apart from the temporary gift of faith, which was not given to all; ICor. 12:9), contrary to the teachings of Calvinists and others, faith is wholly the requirement of man as he responds to divine grace and love.

34. Some interpreters believe that the term faith here refers to one’s basic response to the gospel; however, Paul has long since left that subject and there is nothing here contextually to indicate that Paul is speaking of Ph1 faith.

35. Others take this slightly differently but understand the term faith as the faith given by God equally to all; therefore, they interpret faith as being the shared faith, which they believe has been given to every believer in the same measure.

36. Again, it is problematic to assert that God gives faith to some men and not to others; further, the verb meri,zw (merizo) means to separate or divide, to deal out, assign or apportion, which normally suggests differences and not similarities.  ICor. 7:17; Rom. 12:6  gifts that differ…

37. In light of that fact and the discussion of the spiritual gifts that follows, some seek to interpret the term faith to refer to the different capacities or gifts that God bestows on believers; although it is true that believers have different gifts, there is no other use of the term faith that would justify equating it with a spiritual gift.

38. While it is true that believers can have differing amounts of faith (Matt. 6:30, 8:10; Rom. 14:1ff.), the term me,tron (metron) can refer either to an instrument by which one measures something or it can refer to the result of measuring, the limit or extent of something.   

39. In this case, it refers to the limit, the area, niche or sphere in which each one is to exercise his faith; the exercise of that faith is certainly to be related to the function of one’s spiritual gift as seen in the verses that follow.  ICor. 7:17, 12:18

40. This view recognizes that all believers have been assigned their position in God’s plan by God Himself; this truth is addressed in the bodily analogy that follows, which indicates that believers have differing niches, gifts, and functions within the body of Christ.  Rom. 12:4 

41. Therefore, if one recognizes that all believers are not the same, have not been assigned the same niche, and differ in terms of their spiritual gift and function, he should be able to have a sober assessment of himself and others so as to avoid either pride (the more common failure) or inferiority.

42. Paul will go on to stress the matters of unity and diversity within the body of Christ; unity is to exist within the local church since believers are all members of a single body.

43. Nevertheless, there is still a great deal of diversity (every believer is unique) as seen in the differences in the niches of believers and in the distribution of spiritual gifts within the local body.

12:4 For just as we have many bodily parts in one body but the bodily parts do not all have the same function,  {ga,r (cs) explanatory--kaqa,per (cs) 13X, used to introduce support for a statement or to make a comparison; similar in force to kathos, just as, even as; the comparison is concluded in verse 5--e;cw (vipa--1p) we have; gnomic present—evn (pd) in, with--ei-j (a-cdn-s) one, a single thing--sw/ma (n-dn-s) body, the physical body--polu,j (a--an-p) great, much, many--me,loj (n-an-p) a bodily part, a limb, a member--de, (cc) but, now, and—to,  me,loj (n-nn-p) the aforementioned parts--pa/j (a--nn-p) all—ouv (qn) not--e;cw (vipa--3s) do not have; gnomic present--h` pra/xij (n-af-s) 6X, a way of acting, a function--auvto,j (a--af-s)  intensive use; “the same”}

12:5 so we, who are many, are one body in Christ, and individually members of one another.  {ou[tw (ab) in this way, thus, also, so--eivmi, (vipa--1p) we are--o` polu,j (ap-nm-p) the many--ei-j (a-nns) one--sw/ma (n-nn-s) body—evn (pd) in, in union with--Cristo,j (n-dm-s) Christ--de, (cc) and, now—to, me,loj (n-nn-p) the members--kata, (pa) used with numeral one to mean “one by one”, individually--ei-j (apcam-s) one--avllh,lwn (npgm1p) reciprocal, one another, each other; genitive of relationship}
Exposition vs. 4-5

1. Paul continues his reasoning about why believers should not be arrogant with an explanatory use of the conjunction gar (gar—for), which introduces a comparison between the human body and the body of Christ.

2. While it is true that all believers are part of the universal body of Christ (the Universal Church), it is evident that the emphasis here is on believers and their function in the local body since each believer is assigned his niche in a particular local assembly in a particular geographic locale.

3. This fact tends to suggest that a believer is normally to remain in the niche that God has provided, which includes his geographic niche in a particular local church.

4. However, one cannot become legalistic about this general truth or he may adopt the attitude that there are never exceptions to any rule.

a. If such is the case, then each believer is confined to the local church in which he was saved or came to doctrine; this leads to the Hotel California mentality, insinuating (or outright proclaiming) that believers do not have volitional control over their own lives.

b. If such is the case, then all those believers that were saved under fundamentalist ministries are required to maintain fidelity to that ministry no matter what.

c. However, there are enough passages in the Bible that indicate that a ministry is to be judged by the content of the teaching; if any believer finds himself under an unsound ministry that is not teaching the Word of God thoroughly and accurately he has an obligation to find and attach himself to a sound ministry.  

5. While the principle of one pastor/one congregation is generally correct (God assigns a man to a particular geographic area, his canon), it is a distortion of the truth to insist that a believer must remain under a particular pastor without exception.

a. The emphasis for the pastor-teacher is that the Holy Spirit assigns his canon to him (he has to choose to cooperate) and that he is to faithfully stand his post and fearlessly proclaim the whole purpose of God.  Acts 20:27-28

b. In that regard, the marital analogy would suggest that the pastor-teacher (the husband in the metaphor) is to remain faithful to his congregation (the wife) and faithfully serve that local church all his days.

c. Nevertheless, just as one can readily observe failures in the divine institution of marriage, one can observe failures in the pastor/congregation relationship (failures can occur on the part of the pastor-teacher or on the part of the flock); while marital failures are not the ideal, the reality of grace indicates that failure does not have to be the final word.

d. In that regard, there are certainly biblical examples of believers either having their niche changed by God or willfully changing their own niche.  Gen. 27:42-44; Acts 6:5, 8:5,26,39-40

e. When one considers the churches of the New Testament, it is evident that there can be a failure in leadership that damages the ministry to such an extent (or even destroys it) that a believer should seek out another ministry.  IIIJn. 1:9,12; Rev. 2:5

f. Such events are (at least to my thinking) exceptions to the rule and not the general rule; however, removing any believer’s right to choose is something that God Himself will not do and constitutes another subtle form of legalism.

g. Therefore, the view of this pulpit is that God places believers in their respective niches and they are generally to remain there for the duration; in spite of the general truth, this pulpit also recognizes that there are exceptions to rules and each believer is responsible for his own priesthood.

6. Paul begins his comparison in verse 4 with the conjunction kaqa,per (kathaper—just as, even as); he will conclude the comparison in verse 5 with the adverb ou[twj (houtos—in this manner, even so).

7. The comparison between a local church and the physical body is designed to emphasize the realities of unity and diversity; by definition, the human body is a unified whole that is comprised of the various organs, limbs, and members that form a single body.

8. It is evident that within the normal human body there are individual parts that occupy a particular place within the body and each part has a specialized function.

9. The normal physical body is always viewed as a single entity but within that single body there is a significant variety of function; further, every one of the individual parts/members must function properly and in concert if the whole body is to function properly.

10. The reality that not all bodily parts have the same function in the physical body is reflected in the body of Christ by the diversity of spiritual gifts.  Rom. 12:6

11. The concept that God has provided each believer a particular niche in which he is to operate by faith is designed to emphasize the matter of diversity, which should undermine any tendency to presume that one bodily part is more important or more necessary than another bodily part.

12. While the emphasis at the end of verse 3 and in verse 4 is the matter of the necessary and normal diversity within the body, the emphasis in verse 5 is the fact that individual believers are one body in Christ.
13. The language of positional truth (union with Jesus Christ via the baptism of the Holy Spirit) indicates that the organic unity that should be found in the local church is based on the fact that all believers have an organic unity with Christ.

14. Believers are not only individual members of the body of Christ; Paul goes on to say at the end of verse 5 that believers are also members of one another.

15. In a normal human body, interdependence must exist between all the bodily parts if the body is to function in a normal, healthy manner.

16. Likewise, believers in the local church are entered into a relationship with other believers in the body that involves interdependence, a mutual commitment to the faith, and a mutual commitment to one another.

17. In that regard, each believer is to recognize that he has an obligation to serve the body as a whole and an obligation to serve individuals within the body into which he was placed.  Mk. 10:42-45
18. Paul will go on to emphasize the fact that every believer has a particular niche and a particular spiritual gift that he is to exercise within his niche.

19. The believer must recognize that biblical love involves service and sacrifice toward others that God has placed within the body; while each believer functions as a priest, his primary area of service should begin with those within the local body.

20. The various spheres of service are set forth in Romans, beginning with one’s service to God (Rom. 12:1-2), one’s priestly service toward those within the local church (Rom. 12:3-16), how one is to interact with those on the outside (Rom. 12:17-21), and how the believer is to relate to the establishment chain of command.  Rom. 13:1-7

Doctrine of Spiritual Gifts
Romans 12:6 Since we have gifts that differ according to the grace given to us, let each of us exercise it as follows: if prophecy, speak only according to the proportion of the faith;  {de, (cc) but, now, since--e;cw (vppanm1p) we are having, we possess; defines we, the many from verse 5; causal--ca,risma (n-an-p) 17X, grace gifts; in this context refers to grace abilities, spiritual gifts--dia,foroj (a--an-p) 4X, that which is different or distinct, diverse--kata, (pa) according to the standard--h` ca,rij (n-af-s) the grace--h` (dafs) di,dwmi (vpapaf-s) the grace having been given--evgw, (npd-1p) to us, indirect object--ei;te (cs+) conditional particle; used to express conditions that are either hypothetical or that are true, used to link objects while keeping them distinct from one another--profhtei,a (n-af-s) 19X, the ability to declare the truth of God; a prophecy, a declaration of God’s truth--kata, (pa) according to the standard--h` avnalogi,a (n-af-s) 1X, denotes a right relationship between two things, a proportion, in proportion to--h` pi,stij (n-gf-s) lit. the faith; subjective or objective faith?}

Exposition vs. 6

1. The general content of what Paul writes here is clearly related to the matter of diversity within a unified body; the diversity is related to the matter of differing spiritual gifts, while the unity focuses on the local church as the body of Christ.

2. Although the content is clear, the syntax of this section is notoriously difficult; there are two distinct views as to the relationship between verse 5 and verse 6.

a. The first understands the participle e;cw (echo—having, since we have) as continuing the thought of the verb eivmi, (eimi—we are), which was found in the first portion of verse 5.

b. The second view (the majority view among commentators) is that verse 6 begins a new sentence, which does not contain a discreet verb; therefore, one most supply an imperative like like exercise, function, or employ your gift to indicate that the gift is to be used.
3. If the first understanding is adopted then Paul is merely listing the seven spiritual gifts and simply describing the way in which God has distributed these diverse gifts within the body of Christ.
a. However, the fact that Paul qualifies the use of the gifts with another word or phrase would be out of place if he were merely enumerating the gifts.
b. Rather, the fact that he qualifies each gift by means of a word or phrase indicates that Paul is not only listing the gifts, he is offering exhortation or a command for each believer to make certain that he uses the gift God has provided in the appropriate way.
c. Another difficulty with this view is the presence of the weaker adversative conjunction de, (de—and, but, now) suggests that a new sentence is in view (particularly in light of its previous use at the end of verse 5).
4. Thus, Paul is not merely stating the indicative truth (mood of reality) that believers do indeed possess one of these spiritual gifts, he is exhorting or commanding each believer as to how he is to apply that gift.
5. In that regard, the participle e;cw (echo—having) is to be classified as a causal usage, which is consistent with the fact that most causal participles precede the verbs they modify; in this case, the verb is not actually expressed but one would supply an imperative.
6. The participle e;cw (echo—having) must refer to the same subject as the previous verse, which was we, the many; the ongoing action expressed by the participle indicates that every believer has received a spiritual gift in this list and continues to possess it.
7. There is no suggestion here, or anywhere else in the New Testament, that believers may have multiple spiritual gifts; however, as will be documented, there are commands for believers to apply under each of the spiritual gifts listed here, whether it is his specific gift or not.
8. While it is found in a different context, the statement that each man has his own gift from God may well be applied to the matter of his spiritual  gift.  ICor. 7:7
9. The term ca,risma (charisma—gift, grace gift) is derived from the verb cari,zomai (charizomai), which originally meant to do something agreeable or helpful for another; it has the nuance of doing so in a free, gracious, and willing manner.
10. ca,risma (charisma—gift, grace gift) then refers to the result of the action and refers to a favor or benefit freely and graciously bestowed on another apart from any merit on the part of the recipient.  Rom. 5:15-16
11. In that regard, Lightfoot referred to it as a particular actualization of the grace of God; it then refers to any grace or endowment from God but should not be considered as a technical term for spiritual gifts.

12. However, there are a few usages that focus specifically on the matter of spiritual gifts and that is how the term should be understood and translated in those passages.  Rom. 12:6; ICor. 12:4; IPet. 4:10

13. While Paul uses the term in the plural, it should not be taken to mean that each believer has a number of spiritual gifts; rather, the plural term is defined by the seven distinct gifts that are listed in verses 6-8.

14. Paul indicates that each believer has a gift but that the gift is not the same in each case; this is consistent with the body metaphor that recognizes believers as individual members of the body of Christ.

15. The universal church is comprised of all believers of all time, who individually make up the corporate body of Christ; however, as with most realities in the Christian way of life, this metaphor is only realized in time within a local church.

16. While sound doctrinal churches recognize and emphasize the matter of face to face teaching, the underlying reason believers cannot live on tapes, books, the internet, etc. is that they are living in violation of the head and body metaphor.  

17. Before continuing, it is evident that there are several passages in the New Testament that address this matter of spiritual gifts; further, it is evident that the lists do not contain the same information and the exegete must determine why this is so.

a. When one investigates this matter of spiritual gifts, it becomes immediately evident that there is no consensus on what constitutes a gift, which gifts are temporary and which are permanent, and the distinction between an office and a gift.

b. There are a number of teachers that specifically declare that a believer can receive more than one spiritual gift; however, they offer no documentation for that view and have to ignore verses that indicate that each believer has only one gift from the Holy Spirit.  ICor. 12:7-10  to each one…to one…to another…; IPet. 4:10  each one…employ it (not them)

c. If one recognizes that the matter of spiritual gifts is related to the unity and diversity within a normal body, one should conclude that the individual parts of the body relate to individuals with a specific gift/function, which argues for a single, specific gift for each believer.

d. Many do not even attempt to categorize or classify the gifts, they simply cite all the passages that deal with this matter and encourage sheep to figure it out for themselves!?

e. The first list is found in I Corinthians and is divided into two different sections, the second of which does not deal so much with the matter of gifts but with the matter of relative importance, standing, and authority within the church.  ICor. 12:8-10, 28-30

1.) Most doctrinal interpreters recognize that the gifts in the first part of I Corinthians 12 relate to the transition period, the infancy period of the church as it was receiving the authoritative revelation that would later become the New Testament.

2.) During this time, God provided many temporary gifts that served the church in terms of revelation and contributed to its growth in understanding until the objective revelation was canonized into the Bible.

3.) It is evident that there are nine gifts in this list and that, apart from the mention of prophecy, have nothing in common with the list of spiritual gifts in Romans.

4.) What does become evident from this list and the list in Romans is that the temporary gifts were present and operated alongside the permanent gifts; however, one should not confuse the two.

5.) Further, orthodox interpreters have generally recognized that these gifts are to be relegated to the early part of the Church Age, were discontinued, and are not viable for the church today.
6.) In that regard, many expositors link the cessation of the temporary gifts with the completion of the canon (a faulty interpretation of I Corinthians 13:10); however, careful inquiry makes this more difficult than it seems on the surface.

7.) For instance, did the gifts cease with the last book of Revelation (c. 95 AD) or did they continue until such time as the canon was defined and assembled (that would be the inference in I Corinthians, where perfect must include the idea of completion); that brings up the question as to when the New Testament canon was considered complete and authoritative.
8.) During the time of Origen (185-254 AD) the canon was largely recognized but was not complete because books like Hebrews, II Peter, II and III John, James, and Jude were disputed; additionally, some books like the Epistle of Barnabas, the Shepherd of Hermas, and the Didache were included by some and rejected by others.

9.) It was not until the time of Athanasius in 367 AD that the New Testament canon was defined as being the 27 books that the church acknowledges today.

10.) When one considers what Paul writes by the time of the first Roman imprisonment (60-62 AD), it appears that he no longer possessed the temporary gift of healing; can one make the case that the temporary gifts had ceased by that time?  ICor. 12:9; Acts 28:8; Phil. 2:25-27

11.) There is certainly no mention of the temporary gifts in the letter to the Romans, which most agree was written in 57 AD from Corinth; none of the general epistles provide any insight since they generally do not address this subject, Peter being the exception.  IPet. 4:10

12.) This interpreter believes that the cessation of the gifts had nothing to do with the completed canon and that there is every possibility that the temporary gifts ceased well before the end of the first century.

f. The second list is found later in that same chapter and is not to be understood as a list of spiritual gifts at all; rather, this list provides the organizational structure within the church, beginning with the most important functions and working to the less important functions by ranking them.  ICor. 12:28-30

g. The third list is found in Ephesians and likewise has nothing to do with spiritual gifts; rather, this section discusses the men Christ has provided to fill the offices within the church.  Eph. 4:7-11

1.) While it is true that God must provide men to fill particular offices within the church, these men themselves are actually the gifts that are given as part of Christ’s strategic victory in the angelic conflict as part of the spoils of warfare.  

2.) These four offices comprise the four primary types of communicators God has provided in the Church Age to equip believers, to edify the body, and to produce mature believers (Eph. 4:12-13); the first three are no longer extant but the office of pastor-teacher has served the church for the vast majority of this dispensation.

3.) Since they are offices, it is doctrinally incorrect to refer to the gift of apostleship, the gift of prophet, the gift of evangelist, or the gift of pastor-teacher.

h. The last mention of spiritual gifts is found in the first book of Peter but he does not mention any specific spiritual gift; Peter merely states that each believer has received a gift and that the gifts are related either to speaking or to doing.  IPet. 4:10

i. If the differences in the lists do not result in enough confusion, there are interpreters that actually advocate for more spiritual gifts than are recorded in these pertinent lists.

j. Wagner suggests that there are seven other gifts, which include “the gift of celibacy (the ability to enjoy being single and maintain sexual self-control; ICor. 7:7-9) the gift of voluntary poverty (the ability to renounce material comfort and adopt a lifestyle of relative poverty; ICor. 13:3), the gift of martyrdom (the ability to display an attitude of joy while suffering or even dying for the faith; ICor. 13:3), hospitality (the ability to welcome and provide for those in need of food and lodging; Rom. 12:13; IPet. 4:9), missionary (the ability to minister effectively in a second culture); intercession (the ability to pray for a long period of time on a regular basis for the ministries and needs of others); and exorcism (the ability to discern and cast out demons with authority). Other spiritual gifts (e.g., music, craftsmanship) are also given to members of the body of Christ for mutual edification”.

k. However, Wagner (and others like him) display little exegetical skill and seem to have no hermeneutical constraint; he advocates for 28 separate gifts (often without documentation), has realized that he has the gift of apostle, and has been commissioned as an apostle by certain Christian leaders (particularly those in the Vineyard movement; neo-pentecostal, charismatic), who themselves are not sound in the faith.

18. The seven spiritual gifts Paul lists in Romans 12 are said to differ from one another; the adjective dia,foroj (diaphoros) means that which is distinctive, diverse, or different.
19. While each gift has its own particular nuance, it is evident that the gifts all relate to the matters of speaking and/or doing; some gifts function in a primarily verbal way while others involve physical applications.
20. The standard by which a spiritual gift is bestowed is the standard of God’s grace, which should not be understood in a quantitative sense; it is not as though some gifts are greater manifestations of God’s grace than other gifts are since that understanding would lead to the arrogance against which Paul has warned.  Rom. 12:3

21. Rather, it deals with grace in terms of the ability to apply under one’s gift; one might say there is a particular sort of grace one must have to teach while there is another sort of grace one must have if he is offering service or showing mercy.

22. Therefore, each believer should recognize that all other believers within the local body have likewise been the recipients of God’s grace and are all equally important in God’s plan; no believer or his gift is insignificant since God has placed each one in the body according to His grace.

23. The articular participle from the verb di,dwmi (didomi—give) modifies the term grace and indicates that this grace had been previously bestowed at some unspecified time; one’s spiritual gift is given at the point of salvation when God the Holy Spirit assigns each believer his place in the body.  ICor. 12:11-13
24. As stated previously, one has to supply a finite verb (likely an imperative) to this sentence; the New American Standard has supplied the entire phrase in italics, while the NET simply supplies the command must use.

25. Thus, Paul is not merely listing the gifts, he is exhorting or commanding each member of the local body to use his gift, apply under it diligently, and exercise it in such a way as to benefit the local body of believers.

26. The list itself is comprised of seven specific gifts that are divided grammatically by form, with the first four being introduced by the conjunction ei;te (eite) and the last three recorded as articular participles.
27. They are also divided into two groups; the first two gifts are recorded as nouns while the final five are recorded as articular participles that function as substantives.
28. The conjunction ei;te (eite) can be used when an actual case is taken as a supposition (Paul knows that each believer has one of these gifts but expresses that knowledge in a hypothetical form); in that regard, it can be translated as if or whether.
29. This is another reason why this list should be considered as the list of permanent gifts as opposed to the lists in Corinthians; Paul directly states that each believer in Rome has one of the gifts on this list without question.

30. The first gift in this list is that of prophecy, which should not be surprising given Paul’s view that prophecy was one of the greater gifts to which believers should aspire.  ICor. 14:1

31. The noun profhtei,a (propheteia—prophecy) is derived from the verb profhteu,w (propheteuo), which means to speak under the influence of divine inspiration, with or without reference to future events.  Mk. 7:6; ICor. 14:3
32. Thayer defines this noun as discourse emanating from divine inspiration and declaring the purposes of God, whether by reproving and admonishing the wicked, comforting the afflicted, or revealing things hidden (especially by foretelling future events).

33. Therefore, prophecy is a verbal gift that relates to the proclamation of spiritual information or insight from the Holy Spirit that is designed to aid other believers or the local church in specific situations.
34. As one should know, there is an element of spontaneity when the Holy Spirit speaks to a believer that is not actually quantifiable or verifiable; the leading and impulses of the Holy Spirit are often just a fleeting impression or thought.
35. However, one thing that is evident with this gift is that it is to function in regard to concrete situations that need to be addressed; the purpose of speaking the truth is to provide practical guidance in those situations.
36. The gift of prophecy relates to the declaration of the truth and is quite valuable in the local church since believers may well be confronted with situations about which they are unclear and which may require specific guidance.

37. This may include areas where believers need specific guidance that is not found in the Bible; examples include important things in life like relocating, changing jobs, dating and marriage, interpersonal relationships, and more.

38. This is not to minimize the fact that many of the problems believers encounter are already addressed by the Word of God and that every believer has the indwelling Holy Spirit to provide guidance when it is needed.  

39. Additionally, there is the divine operating asset of prayer, which is invaluable when one is confronting a significant decision or lifestyle choice.

40. However, there may be a need for one to hear in clear and concise terms what needs to be said; it should be evident that believers have ways of rationalizing away what the Bible says and ignoring the leading of the Holy Spirit at certain times.

41. A person that exercises this gift under the ministry of the Holy Spirit may be given insight into specific areas or problems that confront another believer; however, one with this gift tends to see things in black and white, right and wrong, and may exhibit the tendency to be more concerned about the truth than about the person and his struggles.

42. One with this spiritual gift is most interested in the truth and others aligning themselves with the truth; thus, this gift may come across as harsh, uncaring, and dogmatic when dealing with others.

43. The gift of prophecy should not be confused with either the office of Old Testament or New Testament prophet since neither office is extant today; a spiritual gift is distinct from an office and offices should not be confused with spiritual gifts.
44. If one confuses the office and the gift, he is forced to assert that having the gift of prophecy makes one a prophet, which is no more true than having the gift of leadership makes one a pastor-teacher or deacon or that having the gift of serving makes one a maid or butler.
45. Some (those who want to discount this gift) have argued that this gift must, like the Old Testament office of prophet (again, manifesting confusion between an office and a gift), demand 100% accuracy but there is nothing in the text that demands that any of these gifts must or will be applied perfectly.

46. That argument also fails when it comes to the other spiritual gifts in this section; surely no one believes that a believer with a gift of teaching may not fail and teach something wrong or that one with the gift of exhortation may not abuse the right to exhort by inappropriate meddling or bullying.

47. In addition to the fact that no gift is infallible, Paul indicates that one may be very gifted, possessing spectacular gifts and may not be effective in the application of those gifts because he lacks biblical love as his motivation.  ICor. 13:1-3

48. This indicates that if one’s motivation is not biblical love for other believers and for the church at large none of the spiritual gifts will be exercised effectively; selfish, self-centered people are really not interested in the welfare of others, which essentially renders their gift useless.

49. Further, since this gift relies on the reality of revelation it should not be surprising that any believer may potentially mistake his own ideas for the leading of the Spirit; however, that pitfall exists with any of the spiritual gifts.

50. As with all the gifts, there is a human factor involved that cannot be eliminated; this means that any of the gifts can fail to function properly if the believer is out of fellowship, not clear on sound doctrine, not oriented to his place in the body, not motivated by love, not zealous enough, or too zealous.

51. As one might imagine, every adjusted pastor-teacher functions under this gift (even if it is not his specific motivational gift); as he communicates the truth of doctrine under the inspiration of the Holy Spirit the pastor-teacher speaks to men for edification, exhortation, and consolation.  ICor. 14:3

52. Although there is no verb at this point, one could use the New American Standard translation or supply something like he must exercise that gift…
53. In the case of prophecy, Paul qualifies its usage with the prepositional phrase according to the proportion of the faith, which has led to a couple of options as to how one is to translate the phrase and how it is to be understood.

54. The preposition kata, (kata—down, according to) is used as a marker of similarity; it has the idea of according to a standard, in conformity with a law or norm.
55. That standard is the proportion of the faith; the Greek noun avnalogi,a (analogia—proportion) is a mathematical term that deals with the proper relationship between things, the correct proportion; in this case, the proper relationship must exist between what one declares to be true and the faith.
56. There are two options for how one is to understand the articular noun pi,stij (pistis—faith); it may be understood in the subjective sense of believing (active faith) or it may be understood in an objective sense (the faith, the content of what is believed).
57. If it is taken in the subjective sense, it refers to the faith of the one with the gift of prophecy; he is to speak forth the truth only in proportion to what he actually believes to be true.

58. When the New American Standard translates the definite article with the noun faith as a personal pronoun (his), that translation indicates that the translators interpreted this as personal faith; however, one must be very cautious of taking a translation as an interpretation.

59. If personal faith is in view this warning is quite necessary in order to place a doctrinal safeguard on one whose very gift indicates that he has been given some insight that others do not necessarily have; one must be very careful to only speak that which he actually believes to be the truth--no more, no less.

a. One potential reason for this precaution is the very matter of pride that Paul has addressed previously; one might make sweeping pronouncements in order to impress others, falling prey to the very arrogance believers are commanded to avoid.

b. The believer may not have any insight from the Holy Spirit about a particular matter and he simply falls prey to wishful thinking, speculation, personal opinion, or what might be popular at the moment. 

c. The matter of carnality forms another pitfall for this gift (as it does for all of them), when the believer is out of fellowship or walking regularly under the sin nature, his gift may be inhibited or abused.

d. The believer must be cautious since he will inevitably be right much of the time if he is functioning properly under the leading of the Holy Spirit; this may lead him to arrogantly presume that he cannot be wrong

60. The second view takes the articular noun faith to refer to the objective standard of the faith, the body of doctrine that has been revealed.

61. Thus, Paul would be indicating that those that purport to speak forth the truth of God must not be in conflict with the apostolic faith; one cannot claim to be speaking the truth and be in conflict with the objective standard of the faith.

62. It is clear that with the completed canon of scripture believers have a reliable guide by which they can assess any statement, which allows them to reject that which is spurious and retain that which is consistent with revealed truth.  IThess. 5:20-21; ICor. 12:3; IJn. 4:1-3; Acts 17:11

63. The brevity with which Paul writes here and the lack of any parallel passages make it very difficult to decide between the two possible interpretations here since both are true; perhaps Paul wanted the readers to consider both realities.

64. While not every believer possesses the gift of prophecy, every believer has the mandate to apply under this gift; Paul states in Ephesians that each believer has an obligation to speak the truth in love.  Eph. 4:15 cf. Prov. 12:17-18; Zech. 8:16

12:7 if service, by means of his serving; or he who teaches, by means of teaching;  {ei;te (cc) if, whether--diakoni,a (n-af-s) any type of service rendered, serving, aid, support, personal practical service—evn (pd) instrumental of means--h` diakoni,a (n-df-s) by means of the aforementioned service; anaphoric use of definite article--ei;te (cc) if, whether--o` dida,skw (vppanm-s) the one teaching, one with the gift of teaching—evn (pd)  means--h` didaskali,a (n-df-s) by means of said teaching; anaphoric use of the article}

Exposition vs. 7

1. These next two verses contain the six other permanent spiritual gifts and, along with the gift of prophecy, each spiritual gift is qualified by a term that provides either the means or manner in which the gift is to be exercised

2. Paul continues to use the conjunction ei;te (eite—if, whether) to express in a hypothetical way what he knows to be the actual situation; the question is not whether one has one of these gifts or not, the question relates to which gift each believer possesses.

3. The second gift of serving is diakoni,a (diakonia—service), which is derived from the diakone,w (diakoneo) family of words; that verb originally meant to one who offered service at a table, which is a meaning that continued into the New Testament period.  Lk. 17:8; Jn. 12:2; Acts 6:2

a. Although the term dia,konoj (diakonos—servant, deacon) is derived from the same verb, one should not attempt to read the office of deacon into this passage (many interpreters do) since it deals with spiritual gifts and not offices.

b. Further, it would be completely erroneous to state that a man must have this particular gift if he is to function in the office of deacon.

4. The concept of service is expressed by at least five other Greek words, but the emphasis of this family of words is on lowly or menial service that is personal in nature, which was something that the Greek culture did not consider to be dignified.

5. The term is broad and may encompass any type of service; in the New Testament it is used of service with respect to the ministry of apostleship (Acts 1:17), the ministry of the Word of God (Acts 6:4), ministry in general (ICor. 16:15), providing financial assistance (Rom. 15:25-26), and here to a particular spiritual gift.

6. Although it is used in so many different contexts to denote various types of serving or ministry, some want to make it specific to the ministry of the Word of God.

7. However, that view should be rejected since the term diakoni,a (diakonia—serving, ministry) is not technical and one would fully expect the gift that follows to be dealing with the ministry of the Word.

8. Some have wondered why Paul places this gift between two verbal communication gifts but the answer should be readily apparent; the “menial” gift of serving is equally as important as the more visible and authoritative gifts.

9. One should understand this term diakoni,a (diakonia) to refer to the physical actions of a believer who is providing some sort of practical assistance to another believer; it focuses on the meeting of practical needs, which can be numerous and varied.

10. In that regard, one with the gift of serving focuses on the physical, tangible things that need to be done; this believer does not want to explain it, teach it, or organize it, he simply wants to do what needs to be done.
11. Additionally, one with the gift of serving generally does not tend to like the spotlight; he would prefer to simply go about the task at hand with no fanfare or accolades for his efforts.

12. One with the gift of serving really enjoys performing the tasks that are necessary; they tend to be humble people who may not even be noticed but who do things to provide the physical support that other believers need.

13. Because he is willing and motivated to help, one with the gift of serving may have to deal with the issue of taking on too much; one must recognize his limitations and have the ability to say “no” when necessary.

14. If one with this gift does not use good sense and overextends himself, the immediate result may be a frustration for the server and possibly for those around him.  Lk. 10:40

15. Jesus certainly set the standard for this function within the body of Christ by His own example; He taught that true spiritual greatness is attained by means of humble service.  Matt. 20:25-28

16. In fact, there is no such thing as unimportant service; every form of serving others is actually a form of serving Christ Himself.  Col. 3:24

17. As with all the gifts, believers are commanded to render service to one another even if serving is not one’s primary spiritual gift.  Gal. 5:13

18. In fact, the well-rounded believer with some significant time in grade under doctrine should manifest every one of these graces in the Christian way of life.

19. One with this gift is told to exercise it by means of the service he renders to others; while the gift may not be spectacular and those with it may not be noticed, they must content themselves with the knowledge that serving others is their highest calling.

20. The point is that one must learn to focus his attention and efforts on whatever area God has provided for the function of one’s gift; he is not to concern himself with other types of application for which he may not be truly equipped.

21. If believers obey the injunctions to function in the area where God has gifted them, it manifests an understanding of God’s grace that eliminates both pride on the one hand and/or envy/jealousy on the other hand.

22. The next gift on the list is that of teaching; at this point, Paul moves from nouns to articular participles to describe the function of the gift in a more concrete way by referring to the person exercising the gift.

23. The change in construction has puzzled some but it was most likely done with teaching to remove any ambiguity; if Paul had used a noun, it might have been understood receiving teaching rather than offering it.

24. Most interpreters recognize that the difference between the function of prophecy and the function of teaching relates to the fact that teaching involves an explanation of biblical tradition that is already available.

25. This would have included the information contained within the Old Testament, the traditions that had been established by Christ and the apostles, and whatever New Testament information that may have been recorded by that point.

26. While the function of prophecy is more spontaneous and may be directed toward a minor issue (go somewhere, buy something, etc.) the gift of teaching involves study and effort in order to master the material and be able to explain it to others in a systematic way.

27. The idea that teaching in the early church was based on more than the Old Testament writings is substantiated by the book of Acts, in which believers were clearly teaching concepts that were only traditions (true and valuable traditions) at that point.  Acts 4:2, 5:42

28. As Schreiner has noted, this is probably all covered by the statement that the early church was devoted to the teaching of the apostles.  Acts 2:42

29. However, there is no doubt that Paul believed that there was a very close relationship between the traditions he established and his body of doctrine.  ICor. 4:17, 11:2; IIThess. 2:15, 3:6

30. The one with this gift has the desire to provide systematic instruction to other believers to aid in their spiritual growth; he is willing to engage in the study and effort necessary to understand the information and be comfortable communicating it to others.

31. The function of teaching does not require a particular setting, one with the gift may find many opportunities to pass on doctrinal teaching to others.

32. Like all the gifts, the gift of teaching may be given to a male or a female; however, if the gift is given to a female, it is governed by some other doctrinal considerations.  ITim. 2:11-12

33. While this passage does not preclude a woman teaching other women or children, it clearly prohibits women from teaching or occupying a place of authority over men in the formal setting of the local church.

34. While this may not be the primary gift of the pastor-teacher, it certainly is one that he must master if he is to execute his office properly.  ITim. 3:2

35. In that regard, if the pastor-teacher is doing his job appropriately, the need for other teachers in a formal setting is minimized (or possibly eliminated); however, this does not preclude one with the gift of teaching from using that gift to strengthen other believers in the faith on an individual basis.

36. Some of the problems that are associated with this gift include the following:

a. Due to their research into the Scriptures and their own growth in understanding, the person with this gift will acquire a great deal of biblical knowledge, which may possibly result in some spiritual arrogance.  ICor. 8:1

b. Those with sufficient academic training may come to rely on their education and/or credentials, rather than on the Spirit of God, Who is the ultimate teacher of doctrine; however, both are necessary.  Jn. 16:13; IJn. 2:27

c. Any believer that functions under this gift must recognize that he has a heightened responsibility to the one he instructs; if he provides erroneous information and the one taught accepts and embraces it, the one teaching bears some responsibility for any damage he may do.  James 3:1

d. The one who would teach others must limit his content to the revealed Word of God, he should not teach speculative information, his own opinions, or the latest pseudo-breakthrough.  IITim. 3:16

e. In that regard, he must be careful about accepting new teachings that are not consistent with sound exegesis or the body of faith.  

37. All mature believers should have the ability to teach the principles of doctrine, regardless of whether they possess this gift or not; the inability to articulate the truth manifests a significant spiritual problem.  Heb. 5:12

38. Again as with all the gifts, believers are commanded to function under this gift and the well-rounded believer will find opportunities to increase the doctrinal understanding of others.  Col. 3:16; ITim. 1:10; Tit. 2:3

39. As with the previous gift, Paul exhorts or commands the one with this gift to exercise it by means of his service; he must be content to know that teaching is his highest calling in the body of Christ.

40. The point is that one must learn to focus his attention and efforts on whatever area God has provided for the function of one’s gift; he is not to concern himself with other types of application for which he may not be truly equipped.

12:8 or he who exhorts, by means of his exhortation; he who gives, with liberality; he who leads, with diligence; he who shows mercy, with cheerfulness.  {ei;te (cc) if, whether--o` parakale,w (vppanm-s) the one calling alongside, exhorting—evn (pd) means--h` para,klhsij (n-df-s) the act of encouraging, exhorting--o` metadi,dwmi (vppanm-s) 5X, to give to another, to impart, to share, esp. money or the details of life—evn (pd) introduces the manner in which one is to share, with--a`plo,thj (n-df-s) 8X, lit. what is simple or sincere, openness, frankness, with an open heart; not grudgingly or for some other improper mental attitude--o` proi<sthmi (vppdnm-s) 8X, all in Paul, lit. to stand forward, to be in a position of leadership—evn (pd) manner, with--spoudh, (n-df-s) 12X, lit. haste, speed; earnest commitment to an obligation, eagerness, diligence, zeal--o` evlee,w (vppanm-s) to demonstrate concern for one in need, mercy, compassion—evn (pd) manner, with--i`laro,thj (n-df-s) 1X, the quality of state of being glad, cheerful; opposite of a person who is morose}

Exposition vs. 8

1. Paul continues to list the spiritual gifts with an introductory conjunction ei;te (eite—if, whether) to indicate that each believer has one of these seven gifts; the question is which one.

2. The prepositional phrase that Paul uses to qualify the functions of serving, teaching, and exhortation may be understood as locatives of sphere or datives of means; neither understanding materially affects the force of what Paul is saying.

3. The person with the gift of serving, teaching, or exhortation is to content himself with the function God has provided as part of his faith niche and not concern himself with other gifts and their function.

4. The articular participle is again used to focus on the person exercising gift rather than simply focusing on the gift itself.

5. Although some have stated that it is difficult to discern the difference between the previous gift of teaching and the gift of exhortation, the terms are certainly not synonyms.

6. While teaching is directed toward the mind and learning, the function of exhortation is directed toward the will; it is a verbal gift that emphasizes the necessity of making the applications for which the doctrinal teaching calls.  James 1:22-25

7. The verb parakale,w (parakaleo—exhortation) literally means to call one alongside; it is used when one summons one to himself (Act 8:31) or summons another for the purpose of requesting aid or help.  Matt. 26:53

8. Thus, it can mean to urge strongly, to appeal to, to exhort or encourage one to a particular action or course of action; it emphasizes the appeal of one will to another.  IThess. 2:11
9. The family of words also involves the fact that one who exhorts does so in such a way as to provide courage, cheer, comfort, and encouragement to the one being exhorted.  Acts 27:22; IICor. 1:4

10. Exhortation should be distinguished from prophecy in that one with the gift of prophecy can be very direct when he is declaring the truth (Prov. 12:18; Gal. 2:14-15, 3:1), the one with the gift of exhortation uses his verbal gift in a more kind and comforting manner.  Acts 4:36

11. Believers can need exhortation from time to time when they begin to experience sufferings in the Christian way of life that cause them to lose hope or confidence.  Heb. 3:6

12. Believers also need exhortation at times because of the natural human tendency toward lethargy (lack of energy or enthusiasm) and sometimes believers can simply grow lazy.  Prov. 6:6-11

13. Believers can tire of running the Christian marathon and may need someone to prod them into action; those suffering from soul fainting are certainly candidates for exhortation.  Heb. 12:1-3

14. Any believer may come under divine discipline and need to be encouraged; there is certainly a connection between discipline, suffering, and the need for encouragement.  Heb. 12:5-6,11

15. The tendency to succumb to the pressures of the lust grid of the old sin nature is another reason believers may need to be encouraged; if the believer continues to allow the old sin nature to rule him, the result can be devastating spiritually.  Heb. 3:12-13

16. One thing that is evident is that one with this gift becomes aware of those that are suffering or declining in their Christian lives and desires to encourage them to return to the straight and narrow.

17. One with the gift of exhortation must be sensitive to the one he would exhort and exhibit the necessary grace; likewise, the one being exhorted must be willing to be encouraged, he must receive the exhortation in a gracious and humble manner.  Eph. 5:21; IPet. 5:5

18. The pastor-teacher is commanded to remain faithful to the truths of sound doctrine so he will be able to encourage believers with the teaching and to express strong disapproval toward those who contradict and oppose the truth.  Tit. 1:9

19. As with the other gifts, all believers are commanded to engage in exhortation when it becomes necessary; the adjusted believer will be sensitive to the proper time and place to exhort.  IThess. 4:18, 5:11; Heb. 3:13, 10:25

20. As with any gift, the gift of exhortation can be abused; the one with this gift has to guard against the tendency to become a busybody, meddling in the affairs of others apart from the leading of the Holy Spirit.  IPet. 4:15

21. Those with this gift must be careful to listen since their primary motivation is to offer advice and encourage other believers to follow it.

22. In that regard, those who would exhort must be careful to exhort with the Scriptures and not simply dole out platitudes that may actually discourage instead of encourage.

23. The pattern changes at this point in the text since Paul does not use the conjunction ei;te (eite—if, whether) any longer but most interpreters recognize that its force continues.

24. He makes another change beginning with the gift of giving that he continues to use with these last three gifts; the prepositional phrase that qualifies the functions of serving, teaching, and exhorting served to denote the sphere or means in which those gifts were to function.

25. However, beginning with the gift of giving, the prepositional phrase that follows the last three gifts is to be classified as a dative of manner; this adverbial use of the dative describes how the action of the verb is to be fulfilled.

26. The manner can be described by an accompanying action, attitude, emotion, or circumstance; thus, this type of dative is routinely related to abstract qualities as the last three are on this list.

27. The next gift Paul lists is that of giving; the verb metadi,dwmi (metadidomi) is used only 5 times in the New Testament and is defined as transferring, imparting, or giving something to someone else.

28. Although it is not used much, the verb is related to sharing or imparting money and/or the details of life to someone that is in need.  Lk. 3:11; Eph. 4:28

29. The simple verb di,dwmi (didomi) means to give; the addition of the preposition meta, (meta—in association with, accompanying) is to indicate the close association between the one who gives and the one who receives.

30. Since all these gifts are for the edification and advancement of the local church, the primary area for the function of each of these gifts is first for the local body.

31. Although some seek to make these gifts into offices (especially serving and giving), they are not related to the function of deacons; this does not refer to one who distributes the resources of the church to those in need (as a financial deacon would).

32. Rather, it refers to a spiritual gift by which God provides for the physical aspects of His plan through believers; this believer motivated and enabled to meet the physical needs of other believers that may be lacking or suffering.

33. Those with this gift are often like those with the gift of serving in that they tend to like anonymity; one with this gift may seek to downplay the importance of his contribution and/or the value of it since he is not seeking fame or honor for his application, he is acting for the glory of God (as every gift should).

34. While all believers are commanded to give out of their physical resources, this believer really desires to give over and beyond the normal level of giving and is blessed by God to be able to do so.  

35. The principle that God is gracious to the gracious means that those that give according to God’s plan will, in turn, be blessed for their generosity.  Lk. 6:38

36. Since this is true, some believers may be tempted to take advantage of those with resources and the generosity to share them, being attracted to them for less than honorable reasons and exploiting the giver’s generous nature.

37. Other believers may come to resent the person that is blessed financially as he functions under this gift, suggesting that the givers are less than spiritual since they have been blessed so much, which is a form of reverse discrimination.

38. The occupational hazards of one with this gift include:

a. Those with this gift must never use their place in God’s plan to attempt to use finances to control another believer’s life; neither should one with this gift attempt to influence the ministry of the local church by giving or withholding funds.

b. This gift has been abused in many churches by either taking advantage of those with it or by publically exalting those who give liberally over other believers with a less obvious gift.

c. Those with this gift must fight the tendency to be stingy or grudging since the one whose gift is giving must function according to the qualification that follows.

39. The prepositional phrase uses the dative form of the noun a`plo,thj (haplotes—lit. that which is single as opposed to being double, unfolded), which conveys the idea of that which is simple, that which is a single purpose.

40. It comes to have the sense of one that is not self-seeking, one who is free from any sort of pretense, hypocrisy, or hidden agenda; thus, one must not give with ulterior motives, either with an expectation of repayment or with the expectation of being recognized and praised.

41. Since there are other passages that use this term in the specific context of giving, some have suggested that this term has the nuance of liberality or generosity.  IICor. 8:2, 9:11,13

42. The fact that this word is not well attested makes a decision difficult; therefore, one might understand that the giver is to do so without any expectations and in a liberal fashion.

43. As with the other spiritual gifts, all believers are commanded to apply the principles of grace giving; one cannot claim that he is not obligated to give because he does not have that gift.  Lk. 6:38; ICor. 16:1; IICor. 9:7
44. The sixth spiritual gift is that of leadership; the Greek noun is proi<sthmi (proistemi—lit. to have a standing before) and refers to one in a position of leadership of any kind.

45. The most obvious position of leadership that a man can occupy is that of a husband and father; thus, this verb is used by Paul to denote the efficient administration of a household.  ITim. 3:4,5,12

46. There is no doubt that the positions of leadership within a local church are also in view with this verb.  IThess. 5:12; ITim. 5:17

47. However, one should not limit this term to the administration of a household or the leadership of a local church; it should be extended to include anyone who has charge of any group of any size.

48. A leader is a person God has motivated to address larger issues and projects and to inspire and coordinate the actions of others in order to achieve greater goals than a single believer could achieve alone.

49. Those with this gift are “big picture” type of people; they can visualize the task and all that will be necessary to complete the task in a timely and successful manner.

50. This gift is one that can commit to whatever task is before him, recognize and overcome whatever problems or opposition he may encounter; since he clearly understands the goal, he is able to make critical evaluations, make firm decisions, and complete the task before him.

51. This person must be one that learns and knows when and how to delegate authority; he must distinguish between what he needs to do personally and what can be safely entrusted to others.

52. In that regard, one with the gift of leadership is not a law unto himself; since he is functioning in a local church, he must work in conjunction with and under the authority of the Royal Chain of Command.

53. That leads to one of the several occupational hazards that one with the gift of leadership might encounter.

a. Since he is dependent on the cooperation of others, he may become disillusioned or disheartened when others fail to apply as he thinks or knows they should.

b. A leader often gives orders without taking the time to explain them; thus, others may begin to get the idea that they are merely pawns in the operation and not really appreciated or respected.

c. Since his niche will involve organizing and leading other believers, he must avoid the temptation to be a law unto himself and think he is exempt from the Royal Chain of Command.

d. Another potential problem relates to the fact that every leader must delegate responsibility, which may lead those working with him to think he is lazy or avoiding certain tasks.

54. The believer functioning under this gift can be a great resource in the local church, accepting responsibility for things that any competent believer can do and freeing up those in other leadership positions to more effectively do their jobs.

55. This gift is qualified by the dative noun spoudh, (spoude—swiftness or movement, speed, haste), which leads to the idea of an earnest commitment, zeal, eagerness, or diligence; this dative should likewise be understood as a dative of manner.
56. One with the gift of leadership has to deal with a multitude of details and so this qualification indicates that he is to do so in a devoted and diligent fashion; a good leader recognizes that the difference between a job done and job well done is the attention to the details.
57. Since he is using his gift to lead others, he must not only ensure that he diligently performs his part, he has the obligation to make certain that those he oversees likewise demonstrate the proper commitment to excellence.
58. This verb is used in the general context of leading in terms of all believers having a responsibility to take the lead in setting an example of divine good production for other believers.  Tit. 3:8,14
59. The final gift on the list (which many interpreters acknowledge does not follow any specific pattern) is that of mercy; since there is no discernable pattern one should not attempt to rank these gifts in terms of relative importance, each gift is equally as important, necessary, and valuable to the body of Christ.

60. The one with the gift of mercy has the ability to identify those that may be suffering and seeks to provide the necessary comfort and compassion to alleviate that situation.

61. This believer is sensitive to those things that bring pain to others and desires to remove that pain and restore the one suffering in spiritual, mental, and emotional ways.

62. That is not to suggest that a person with the gift of mercy would not desire to remove physical pain as well but there is no indication that one with this gift can heal others physically.

63. Although the gift of mercy must first come from the mental attitude, it includes physical acts of mercy toward those that are sick, elderly, disabled, or the poor.

64. Those with this gift may find it difficult to be firm with people since they would not want to do anything that would cause another believer distress; in that same vein, the believer with the gift of mercy may shy away from conflict and can seek to avoid separation or other doctrines that are unpleasant out of the desire to avoid or minimize suffering.

65. As with all the gifts, there are occupational hazards for the believer with the gift of mercy.

a. This gift obviously demands a much greater level of emotional and personal involvement than some of the other gifts, so others may take advantage of the merciful believer by exploiting his compassion.

b. It is important that those with this gift be discerning as to why certain people are suffering; one would not want to use his spiritual gift to provide aid and comfort to someone under God’s discipline.

c. Because this type of believer gets so involved, there is the potential of taking offense for other believers, allowing oneself to be caught up in mental attitude sins or something worse.

d. Since this gift deals with the emotional side of the Christian life, there is the danger of operating on emotion rather than Bible doctrine; one with this gift should be very careful when dealing with single or married people of the opposite sex, lest their desire to show mercy be confused with something else.

66. The adverbial dative that qualifies this gift is the Greek noun i`laro,thj (hilarotes—the quality of state of being upbeat, cheerful and carefree); it is opposed to the attitude of one that is under duress, one who is morose (unhappy, sullen or gloomy).

67. This is absolutely necessary since the one with the gift of mercy would not want the person he is helping to think that he is a burden; the person showing mercy should radiate joy and not act as though he is performing some grim duty.

68. As with all the other gifts, believers are commanded to demonstrate this quality even if mercy is not their specific gift.  Matt. 5:7; Lk. 6:36

69. It should be observed that the overt manifestation of mercy may be the same as one with the gift of serving; one would provide logistical support because he sees the need and wants to meet it (the serving gift), while one with the gift of mercy is motivated by the desire to ease suffering.

70. This may be true of any of the gifts; while each believer has a particular gift that motivates his service, the manifestation of that application may be similar even if the gift is not identical.

71. The verbal gifts have different motivations for application but the need to speak the truth may certainly overlap with the matter of teaching or exhorting; one would certainly expect the teaching and exhortation gifts to function in the realm of the truth.
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Exposition vs. 9

1. Paul moves from the matter of the seven permanent spiritual gifts (one of which is possessed by each believer) to the virtues that are characteristic of the leading of the Holy Spirit in the life of the believer.

2. The clear emphasis of the section on spiritual gifts is that of diversity within the body; however, Paul does not want that diversity to result in individuals acting independently to the point that the unity of the body is compromised.

3. This section is characterized by the omission of finite verbs and the rapid-fire statements that are not explained; the lack of explanation would suggest that Paul expected the believers in Rome to be familiar with these concepts.

4. It is also characterized by little structure; there are hardly any conjunctions or particles that specify exactly how Paul is organizing his thoughts.

5. This has led to the suggestion that Paul is using a writing style that is referred to as paraenesis, which is a style that is found in both Jewish and Greek writings.

6. Beginning in the early part of the 20th century, interpreters defined paraenesis as a literary genre for a string of loosely connected ethical imperatives or exhortations, which often included lists of vices and virtues, household codes, and examples to be emulated or avoided.

7. What is clear is that there is at least a small break between verse 8 and verse 9 but the descriptions  that follow are directly related to the life of the local church, just as the matter of spiritual gifts and their application relates to the life of the local church.

8. The connection between the exhortation regarding the application of one’s spiritual gift and this section is that all things must be done in love; if one is to effectively apply toward others he must do so by means of the Spirit and having the proper mental attitude of love.  Rom. 8:4; Rom. 13:10
9. What is evident is that Paul does not use any actual imperatives (the mood of command) but when he does they are all used in relation to the matter of how the believer is to deal with those that oppose him.  Rom. 12:14,19,20,21

10. There is one exception to this that is found in verse 16, which deals with the necessity for the believer to avoid the mental attitude sin of pride; however, Paul has used imperatives previously to deal with that same subject.  Rom. 11:18,20

11. The first nominal sentence is simply composed of two words, the articular noun avga,ph (agape—love) and the adjective avnupo,kritoj (anupokritos—lit. without a mask); this has led to three suggestions as to what verb (most understand the to be verb) and what verbal form should be supplied.

a. The first is the most common, particularly among those that view this list as paraenesis; they would supply an imperative of the verb eivmi, (eimi—to be), which effectively turns the nominal statement into a command.

b. The second also supplies a form of the to be verb but believes an optative to be a better choice than an imperative; the optative mood is used generally to express contingency and is used in wishes and prayers.

c. However, one very significant problem with that view is that Paul never uses the optative form of eivmi, (eimi—to be) anywhere in the New Testament; outside of one usage in John all others are only found in Luke’s writings.

d. The final suggestion is to simply take the nominal sentence as a declarative statement, which involves supplying an indicative form of eivmi, (eimi—is); this has the great benefit of recognizing that the subject of this section (vs. 9-13) is actually love and not (you all) the Romans themselves.

e. Many interpreters (probably the majority) take this section as having imperatival force but the lack of imperatives certainly makes this view suspect; it seems Paul has intentionally avoided using commands.

f. The most likely reason for that was Paul’s lack of familiarity with the exact situations within the Roman church (although he was certainly aware of some things); he didn't want to be heavy-handed in the absence of personal knowledge of the level of spiritual growth of the individuals he was addressing but wanted to provide information on what the will of God involved.  Rom. 12:2

g. While one can provide an optative form of the verb eivmi, (eimi—be) and translate the first portion of verse 9 as a wish or prayer, the indicative statement seems more likely.

h. Therefore, the statement should be understood as a direct assertion regarding the nature of love that is more fully defined by the way believers conduct themselves.

i. Thus, Paul writes about the virtues of the Christian way of life without necessarily commanding the believers in Rome to practice them; rather, he makes his point about Christian love and what the will of God should look like in a believer’s life without asserting his apostolic authority.

j. With this description of love, each believer in Rome could evaluate his level of understanding and application of this virtue as it is defined by the statements that follow.

12. An additional issue is a shift from the singular subject love to plural participles, adjectives, and infinitives in the clauses that follow; these may all be understood to define love in terms of the believers in Rome and how they function in regard to these qualities (love is people hating evil, clinging to good, etc.)

13. As many interpreters have noticed the matter of spiritual gifts (the temporary ones) was addressed in the first letter to the Corinthians and was there followed by a similar emphasis on the matter of Christian love.  ICor. 13:1-8a

a. Love forms the basis for Christian unity; it is a principle that is strong enough to overcome the natural human tendency to selfishness and allow believers to focus on the needs of others.

b. Jesus made it plain that love for God and love for one’s neighbor was the central theme of the Old Testament Law (Mk. 12:28-31) and that it was to be the defining characteristic of those that would be His disciples.  Jn. 13:34-35; Rom. 13:10

c. It is clear that Paul believed that the function of spiritual gifts must come from the proper mental attitude motivation of love; if it did not, Paul considered even the greatest gifts to be useless.

d. Paul has only used the noun avga,ph (agape—love) to this point in Romans to refer to the love of God that was manifested in the gift of His Son.  Rom. 5:5,8, 8:35,39

e. Now he moves on to deal with what was considered to be the foundational characteristic of the Christian way of life; Paul expresses the truth that God’s love for the believer should serve as the basis for the believer’s love for God and others.  IJn. 4:10-11,19

f. It must be understood that love is not a particular feeling or emotion; love is the willingness to put others first and make any sacrifice that is necessary, that is in the best interest of the object of love.  Jn. 3:16; Phil. 2:1-4

14. There are three options as to how one is to understand the definite article with the noun avga,ph (agape—love); some understand the article to refer to the fact that love is a well-known virtue (which is one way the article is used in the Greek), while others see it functioning as a pronoun and translate the term as your love.  

15. The third option is to recognize that abstract qualities (like the ones in these verses that include love, evil, diligence, honor, and hope) often take the definite article because they are well-known.

16. It is unlikely that the article should be taken to function as a pronoun, so the first and third options (although not radically different in meaning) are the best; these qualities are both abstract and well-known.

17. Paul states that the chief characteristic of love was a lack of hypocrisy, which is the English translation of the adjective avnupo,kritoj (anupokritos); this root originally was used to refer to actors practicing their craft as they uttered their lines from beneath a mask.

18. It came to denote one that was pretending, playing a part, acting instead of being his true self; the alpha prefix negates the term and means one that is genuine, sincere, lacking in phoniness or hypocrisy.

19. Paul moves on to describe the nature of sincere love by means of two participles, which are normally used for ongoing action; this indicates that these are not merely actions one is to perform from time to time, they are to be understood as habitual.

20. The two clauses that follow also indicate that love must first be understood as a moral force that is concerned with the moral matters of evil and good; love should not be considered as sincere unless it manifests itself in opposition to evil.

21. The first verb is avpostuge,w (apostegeo), which is derived from the verb stuge,w (stugeo), which means to hate or abhor something; the prefix avpo, (apo—away from) emphasizes the matter of separation, putting some distance between oneself and the object of loathing.

22. The word expresses an intense disgust or strong sense of horror that causes one to recoil from the object or person that is detested.

23. It is used here with the articular noun ponhro,j (poneros—evil), which refers to that which is morally or socially worthless; it denotes things that are evil in an active sense in that they bring harm or damage to those involved with them.

24. Since Satan is the source of all moral evil in the angelic conflict it is not surprising that he is designated as the evil one. Matt. 6:13; Jn. 17:15; IJn. 2:13

25. Satan willingly usurped Adam’s authority when he fell, at that time he became the god of this world; the entire cosmic system is not only the work of his perverted genius, this world is comfortable with the evil of its spiritual father.  IJn. 5:19
26. This involves every type of evil, which Paul states comes in many forms (IThess. 5:22); these forms may include mental attitude evil (Matt. 9:4; James 2:4), verbal evil (Matt. 5:11; James 4:16), and evil actions (IITim. 4:14) that are carried out by evil men.  IIThess. 3:2

27. One very real aspect of evil is that of religious apostasy or religious reversionism; this involves men that claim to be representatives of the truth but who instead promote false doctrine in the attempt to deceive and destroy believers.  IITim. 3:13; IIJn. 1:10-11; Rev. 2:2

28. One way the local church expresses the reality of divine love is by not tolerating flagrant evil, even when it is practiced by one of its own.  ICor. 5:13; IIIJn. 1:10

29. The next participle Paul uses is from the verb kolla,w (kollao), which is a strong verb that means to be joined closely together with something or someone, to cling to someone or be united with him.

30. Like the previous participle, this is a strong verb that is used of the most intimate of unions—the marriage relationship.  Matt. 19:5; ICor. 6:16

31. In this case, the believer is to express sincere love by seeking out and adhering to that which is good; the Greek noun avgaqo,j (agathos—good) refers to that which meets the highest standards of moral excellence, worth, or merit.

32. It is the opposite of the previous noun ponhro,j (poneros—evil), in that evil brings harm to those involved with it while the good refers to that which is helpful, that which is beneficial to those involved with it.

33. The force of all this is that genuine love is not simply some emotion that lacks direction in terms of morality; true Christian love leads a person to do the good thing (advantageous to himself and others) and avoid that which is evil (injurious and destructive to himself and others).

12:10 people who are devoted toward one another in brotherly love; giving preference to one another in honor;  {h` filadelfi,a (n-df-s) 6X, lit. love of brothers as children in the family of God; dative of respect—eivj (pa) into, toward--avllh,lwn (npam2p) reciprocal pronoun, one another, in a mutual way--filo,storgoj (a--nm-p) 1X, lit. love of or affection toward family--h` timh, (n-df-s) honor, the amount at which something is valued; honor, esteem; dative of respect--avllh,lwn (npam2p) reciprocal; to, toward one another--prohge,omai (vrpnnm2p) 1X, to go first, to lead the way, to consider before}

Exposition vs. 10

1. Paul continues with his description of non-hypocritical love but shifts from a plural participle (that functions as an adjective) to a plural adjective to describe how love operates.

2. The structure of this verse is one in which there are two descriptions of love that are each introduced by a singular dative of reference, followed by a reflexive pronoun (one another), and concluding with a descriptive participle.

3. The term translated as devoted is the Greek adjective filo,storgoj (philostorgos), which is a compound from the adjective fi,loj (philos—friend) and the noun storgh, (storge—affection).
a. The first part of the compound adjective fi,loj (philos) deals with expressing love in terms of the warm feelings, the tender affection, and the loving concern that is exhibited in normal families and among good friends.
b. The latter noun was used to denote the particular type of love that is shared in a family; it was used of the love of a parent for a child and vice versa.
c. It is sometimes referred to as natural affection since it is something that comes from a very close connection (birth) and is observed even in the lower creation; in one sense it is a love that stems from the obligation that a parent should naturally feel toward one’s offspring.
d. It denoted the type of natural affection that is present within a normal family; normal parents care for the well-being of their children, nurturing them, keeping them safe, and providing all they need for the child to grow and thrive.
e. Normal children love their parents because the parent provides for the physical, mental, and emotional needs of the child, providing a sense of security and well-being.
4. Although the noun storgh, (storge—affection) is not used in the New Testament, the cognate adjective a;storgoj (astorgos) is used twice; that term denotes one lacking in the normal good feelings for others, one that is hard-hearted, unfeeling, and lacking in regard for others for whom he should care.  Rom. 1:31; IITim. 3:3
5. The use of this compound adjective shifts the emphasis from the body metaphor that Paul had been using to the family metaphor; each believer in the local church should recognize that all the other believers there are now part of God’s eternal family.
6. If one claims to love God, the normal and expected response is that he will demonstrate love and affection toward those that are likewise children of God.  Jn. 13:34-35; IJn. 4:7-8, 5:1
7. Although the concept of love (particularly avga,ph agape--love) focuses on the matter of placing the object of love first, the compound here focuses on the natural feeling of love that is shared within a normal family.
8. While one may grudgingly apply toward others out of a scriptural obligation to do, the emphasis here is on the warm, affectionate and loving way that believers are to relate to one another.

9. This is another important reason to not read imperatival force into this section; the file,w (phileo—love, affection, warm feelings) family of words is never commanded in the New Testament.
10. However, the verb and its cognates are used often enough so that believers should understand that one cannot divorce biblical love in the local church from the affectionate dynamic that is to characterize a normal Christian family of believers.  
11. This is the first of many times that Paul will use the reciprocal pronoun avllh,lwn (allelon—one another); the reciprocal pronoun expresses mutual interaction or a mutual relationship between groups or individuals.
12. One frequently finds this pronoun in contexts where the author is commanding or exhorting believers to a particular action or course of action; the exhortation is grounded in the organic connection that believers have with the risen Christ and with one another.  Rom. 12:5; Eph. 4:25
13. Although the New American Standard (and many versions) reverse the word order in the Greek, the noun filadelfi,a (philadelphia—brotherly affection) begins the sentence and should be classified as a dative of reference.
14. That term denotes the love of a brother for his brother or sister in a normal family; it the New Testament it becomes a technical term for the love of brothers and sisters in a local church.  IThess. 4:9

15. The use of these terms indicates that believers are to demonstrate a real interest in one another, being concerned about one another’s well-being because of the real family relationship that exists among those in Christ.

16. The second portion of verse 10 continues to define how non-hypocritical love looks in a local church, being constructed identically to the first portion of verse 10,

17. The initial dative of the noun timh, (time—price, value, honor) is to be construed as a dative of reference, which conveys the idea of with respect to the matter of honor…
18. That noun first denoted the amount at which something was valued, the price or value of it; it came to be used to indicate the recognition of the worth of another person, the esteem, dignity or honor with which he should be treated.
19. The verb Paul uses here has led to some disagreement as to how it is to be understood in this context; the verb prohge,omai (proegeomai) literally means to go ahead of someone else, to go first and lead the way.
20. However, that meaning would require a dative of the person being led but Paul uses the accusative case of the reflexive pronoun, which creates some interpretative difficulties.
21. This has led to three possible interpretations of this clause; the first gives the participle the sense of going first or outdoing one another in terms of showing honor.
a. The second takes the verb in its normal sense of leading the way and indicates that Paul is telling his readers to lead the way or surpass one another in terms of showing honor.

b. The third view emphasizes the root meaning of the verb h`he,omai (hegeomai—to think, to consider, to regard); when coupled with the preposition pro, (pro—before) it would have the sense of considering or regarding before oneself, esteeming someone more highly than oneself.

22. The first and the third options are the best due to grammatical considerations and both are true; in that regard, if one considers others to be more important than he is, he will be quick to show honor to others.

23. The adjusted believer will demonstrate the type of non-hypocritical love that recognizes and honors the laudable (worthy of praise) qualities in other believers rather than seeking honor, praise, or recognition for his gifts and contributions.

24. Part of not thinking too highly of oneself involves thinking about others, being eager to recognize their applications and giving public credit for the value of his contribution to the Christian community within the local church.

 Doctrine of Love
12:11 not sluggish with respect to diligence, enthusiastic in spirit, serving the Lord;  {h` spoudh, (n-df-s) 12X, lit. swift to move, speed, haste; the earnest desire to discharge an obligation, diligence; dative of respect--mh, (qn) not--ovknhro,j (a--nm-p) 3X, to shrink back from something, to hesitate, possibly due to laziness—to, pneu/ma (n-dn-s) with respect to the spirit (spirit or Spirit)--ze,w (vrpanm2p) 2X, lit. to boil, to bubble up; fig. of fervor, eagerness, enthusiasm--o` ku,rioj (n-dm-s) the Lord; dative of direct object--douleu,w (vrpanm2p) serving, rendering service as a slave}

Exposition vs. 11

1. Paul continues in verse 11, using the same basic structure that he used in verse 10; each clause begins with a dative, which should continue to be classified as datives of reference.

2. The three descriptions of love in this verse would seem to be related to one another; the first serves as a warning against inactivity, the second provides the corrective, and the third provides the ultimate reason for both.

3. As Paul continues to provide a description of non-hypocritical love, he first provides a bit of a warning about the danger of becoming lethargic; lethargy is derived from Greek and Latin roots that denote forgetfulness.

4. Webster defines lethargy as a state of morbid sleep that is caused by indifference and apathy; apathy denotes a lack of interest in that which should arouse one’s emotions, a lack of excitement.

5. The noun spoudh, (spoude--diligence) first deals with the matter of swift movement from place to place; it refers to the speed or haste one demonstrates when he consider something important enough to act upon it.  Mk. 6:25; Lk. 1:39
6. It came to denote the earnest commitment one showed as he discharged some obligation; in that regard, it can be translated as diligence, eagerness, or zeal.
7. Diligence involves conscientious attention to what one does, the persistent effort necessary to accomplish a task, and the careful attention to detail that is necessary to do something well; it is characterized personal commitment, by hard work and by the absence of laziness.  Eccles 9:10
8. When one exhibits diligence others recognize that he is both responsible and reliable; part of diligence involves the fact that others know that they can rely on the believer to get the job done to the best of his ability.
9. The diligent believer recognizes that he must make every effort to follow through on everything he  starts, which requires the accompanying virtue of self-discipline.

10. In the Greco-Roman world, it was often used of the extraordinary commitment to both civic and religious responsibilities (which were both part of being a good citizen); it was used of those who pursued moral excellence or demonstrated devotion to the interests of others.
11. Although some translations have inserted the idea of the business world here, in this context it should be understood of the earnest desire to fulfill one’s responsibilities to other believers and to the local body of Christ
12. That is not to say that believers are not to demonstrate diligence in whatever vocation that Lord has provided; the New Testament makes it clear that every believer is to work at his occupation with diligence and zeal.  Eph. 6:5-7; Col. 3:22-24; ITim. 6:1-2

13. Paul states that real love is not to be characterized by the Greek adjective ovknhro,j (okneros—lagging behind); this term refers to a state in which one shrinks back from something, a state of hesitation or reluctance to act that often is the manifestation of laziness.  Matt. 25:26
14. Although it is only used three times in the New Testament, the term is found often in the book of Proverbs where it refers to the idea of being sluggish, indolent, idle, or lazy.  Prov. 6:6,9
15. Paul indicates that real love is not lazy with respect to the work of the Lord, seeking ways to avoid the pressures and responsibilities that are incumbent on all believers in the local church; rather, the believer is to be ready and anxious to provide whatever service becomes necessary within the local body.
16. Paul has used another term that is effectively the opposite of the adjective ovknhro,j (okneros; Rom. 10:2); the Greek noun zh/loj (zelos) is derived from the verb zhlo,w (zeloo), which literally means to be heated or to bring to a boil.  
a. The verb means to be so intensely interested in something that one strives and exerts himself earnestly on behalf of the object of zeal.
b. The noun refers to the excitement of mind, the fervor of spirit, the zeal or ardor that one manifests in the pursuit, embrace, or defense of something.
c. There is an appropriate type of zeal that must be understood as a positive quality (Jn. 2:17); however, when the zeal is misplaced it can become nothing more than jealousy or envy that leads to strife and other manifestations of the old sin nature.  Acts 5:17; ICor. 3:3; Phil. 3:6
17. Apart from the tendency to be lazy, there are a number of reasons that explain why believers become hesitant to act; this includes the natural tendency to be selfish and to focus only on one’s own needs, desires, etc. and ignore or disregard the needs of others.  

a. There is also a natural tendency to endure as little inconvenience as possible; believers can begin to resent the necessity of bearing one another’s burdens rather than viewing them as opportunities for divine good production and the accompanying SG3.  Gal. 6:2

b. The first enemy is found in the reality of the natural aging process, which results in the degradation of the body, the loss of energy, and the loss of desire or ability to apply.  Eccles. 12:1-5

c. Some may grow weary because of others that take advantage of the believer’s kind and generous nature and his willingness to apply.  Gal. 6:9; IIThess. 3:6-13

d. Fatigue and lethargy may become a reality when the believer tires of the marathon that is the Christian way of life and gives into soul fainting.  Heb. 12:3

18. The next manifestation of non-hypocritical love is a positive one, which is to be understood as the corrective for a lack of zeal; however, interpreters are almost evenly divided with respect to how the clause is to be understood.

19. Paul again uses a dative of reference to deal with the matter of the spirit; at issue is how one is to understand the noun pneu/ma (pneuma—spirit, Holy Spirit) in this context.
a. Some see the term as a reference to the Holy Spirit as He works within the believer to bring about obedience and the rational worship mentioned in verse 1.  Rom. 8:4; 12:1
b. Others understand the term to refer to the inner human spirit; thus, Paul is indicating that real love is characterized by an inner fervor or enthusiasm.
c. Still, others see a dual reference in this term, recognizing that the zeal that proceeds from the  believer’s human spirit is something that must be kindled by means of the indwelling Holy Spirit.
20. Ironically there is only one other passage in which a similar construction is used and both groups appeal to that same passage to attempt to document their position; the problem is that the passage in Acts does not definitively prove either interpretation.  Acts 18:25

21. A careful study of the term spirit in the writings of Paul indicates that he does not generally use the articular form of the noun in the dative case to refer to the Holy Spirit; when he does, it is evident that the Holy Spirit is in view because of other qualifying factors.  ICor. 6:11; Eph. 1:13; Phil. 3:3

22. In every other usage (and there are ten others in the New Testament) the articular dative refers to the human spirit, which is the only way it seems to be used in Romans.  Rom. 1:9, 8:16, 12:11

23. Therefore, Paul is speaking about the internal human spirit, which he indicates should be characterized by the participle of the verb ze,w (zeo—“fervent”).
24. This verb first meant to be heated to the point of boiling but is used figuratively for the emotions; it means to be stirred up emotionally, to be eager, excited, or enthusiastic.
25. Thus, Paul follows the previous clause that dealt with the matter of hesitation, laziness, and inactivity with a clause that provides the correct approach to manifesting biblical love.
26. Believers are to be passionate about the plan of God, manifesting their ardor and zeal for others in the local church, being anxious to apply in whatever area is needed.

27. The final clause of verse 11 has caused many to state that it is not appropriate to this context since it is too broad or too obvious; however, it fits perfectly in the context in which it is found.

28. Although there is a textual issue here, the reading Lord is the correct one; the secondary reading serving the time is not well attested and should be rejected.

29. Those that have interpreted the previous clause as a reference to the Holy Spirit and not to the human spirit see this final clause as a warning about the abuses that have occurred because of an abundance of misplaced zeal.

a. They see this as a word of caution with respect to those that have gotten overly emotional and carried away with spiritual ecstatics; they state that believers have gotten so carried away with spiritual enthusiasm that they have abandoned the objective standards of sound doctrine.

b. In that regard, they often appeal to the bad example of the Corinthians, who had become enamored with the thrilling experiences of the temporary gifts that they did not submit themselves to the principles of sound teaching.

c. However, there is nothing in the letter to the Romans that suggests that this local church was anything like the church in Corinth; there is no evidence that the Romans were guilty of this type of abuse.

30. However, the concept of serving the Lord is very important in the immediate context of not being sluggish, lazy, or reticent to act; each believer must recognize that his service to others in the local church is in fact part of service to the Lord.
31. The verb Paul uses is douleu,w (douleuo—serve), which refers to the service that was rendered by a slave; this emphasizes the fact that any service rendered, no matter how menial, is elevated to the status of service rendered to the Lord Himself.

32. Although not stated here, it is evident in Paul’s other writings that such service should be rendered with the recognition that reward accompanies it.  Eph. 6:8; Col. 3:24

12:12 rejoicing in hope, persevering in tribulation, being devoted to prayer,  {h` evlpi,j (n-df-s) what one looks forward to; hope, expectation, confidence; dative of reference--cai,rw (vrpanm2p) to rejoice, to be glad or happy--h` qli/yij (n-df-s) lit. a pressing together, what crowds or pressures someone; dative of reference--u`pome,nw (vrpanm2p) 17X, lit. to abide or remain under, to persevere--h` proseuch, (n-df-s) a petition addressed to a deity, prayer; dative of reference--proskartere,w (vrpanm2p) 10X, to stick by someone, to remain close; to persist in something, to busy oneself with it, to be devoted to it}

Exposition vs. 12

1. As with the previous verse, the three descriptions of love would seem to be related since hope, perseverance, and prayer are all associated with the matter of tribulation.
2. These three descriptions of non-hypocritical love would also seem to naturally follow the recognition that anything the believer does should be done with the awareness that he is rendering service to the Lord.

3. As the believer comes to understand the reality that service for the Lord is the basis for his Ph3 rewards, the reality of these rewards serves to enhance the believer’s future hope.

4. The linking of the matters of hope, tribulation, and patience has been seen previously in Romans; Paul addressed these same subjects in chapter 5.  Rom. 5:2-3

5. There is no question that the matter of hope references the glorious future, which involves believers sharing in the glory of God.  Rom. 5:2

6. The Oxford Dictionary defines the noun hope as a feeling of expectation that a certain thing will happen; it defines the verb as a wish or desire for something to happen in the future.
7. When one considers the modern English usage of the term hope it becomes apparent that the term is now used in a way that implies uncertainty with respect to the future and doubt about the fulfillment of the expectation.
8. The Greek terms do not have this element of uncertainty or doubt but focus on the future with the sense of looking forward to it with an assurance that what is hoped for will indeed come to pass.
9. While hope has a subjective meaning as expressed in the action of hoping for something, it can also refer objectively to the object for which the believer hopes; Paul uses the term hope as a synonym for SG3.  Col. 1:5

10. By its very nature, hope emphasizes two distinct things; the first is that it always focuses on something in the future.
a. In that regard, when one considers the matter of hope he must understand that there is the matter of time that separates the hope from its fulfillment; thus, hope always implies an element of waiting for the object of hope.  Rom. 8:25; Gal. 5:5

b. The second is that of not seeing or having the object of hope at the present time; hope by its very nature focuses on that which is unseen and/or unrealized.  IICor. 4:16-18

11. Therefore, a complete biblical definition of hope involves the reality of looking forward to a completed salvation in the future with the expectation and confidence that it will result in the promised blessing and glory; hope necessarily involves that which is not presently seen or possessed and that for which one must wait. 

12. In that regard, biblical hope also involves the proper mental attitude of eager anticipation as one awaits the fulfillment of his hope.   Rom. 8:19,23,25
13. In verse 12, Paul indicates that this confident expectation for the future is also to be characterized by the reality of inner happiness (+H); the verb cai,rw (chairo—rejoice) means to express the happiness, joy, or gladness that comes from a state of well-being.
14. It is evident that believers should be filled with happiness over the joy that awaits them; on the other hand when a believer loses hope and begins to despair his happiness/joy will begin to wane.

15. Although Paul directs the believer to his future hope, he is always realistic and immediately moves to the matter of the ongoing pressures that characterize the normal Christian experience and how the believer is to handle them.

16. Paul does not here clearly define what he means by the term tribulations; the Greek term qli/yij (thlipsis--tribulation) literally means that which presses on something else, that which produces physical pressure.
17. It is used metaphorically to denote pressure that comes from various types of troubles that inflict distress, those things that afflict or oppress one; as will become evident, it is a general term that covers a variety of sufferings.

18. Since the noun is derived from a verb that means to press or squash (as one would crush grapes in the production of wine), it is clear that the term means acute pressure or distress as opposed to some minor discomfort.

a. One aspect of pressure that often becomes evident after one's conversion, which provides peace with God, is that salvation does not always translate into having peace with others.  Matt. 10:34-36

b. In fact, Jesus Christ clearly instructed the apostles that their union with Him would result in hostility and antagonism from those that are part of this cosmic system.  Jn. 15:18-20

19. Paul taught those he evangelized that there would be various types of pressures that might cause some to abandon their faith (Acts 14:22); however, he informed them that these things were part of the destiny of positive believers.  IThess. 3:3

20. There is no question that the believer will become the object of spiritual attacks by Satan and his demons, which attacks are designed to destroy the faith of the believer and reduce him to a spiritual casualty.  ITim. 3:7, 4:1, 5:15; IITim. 2:26

21. Apart from the matter of persecution, the believer encounters the universal sufferings that relate to the death gene and living in a fallen condition; this includes such things as disease, aging, death, and other matters related to the decay of the mortal body.  IICor. 4:16

22. Paul indicates that the sufferings the believer encounters are not to cause him to change his beliefs or his approach to the Christian way of life.

23. The Greek term translated as persevering is the verb u`pome,nw (hupomeno—lit. to abide or remain under); it literally means to stay in some place (Lk. 2:43; Acts 17:14) and is also used with the sense of standing one’s ground, staying in one place instead of fleeing.
24. In that regard, this family of words does not denote passively enduring or putting up with things but an active, steadfast commitment to enduring the pressures one encounters.  ICor. 13:7; IITim. 2:10; James 5:11
25. The final portion of verse 12 deals with the matter of prayer, which is certainly critical in light of the types of pressures and testing that come from the spiritual forces of darkness, the antagonism of the cosmos, and the inner conflict between the Spirit and the old sin nature.

26. There are a number of reasons why believers do not resort to prayer, which includes the matter of arrogance (the believer thinks he is sufficient to handle all the matters of the Christian way of life), laziness or fatigue (Matt. 26:38-45), or the distress caused by the pressures of life (these may leave the believer discouraged and/or depressed).  
27. Although prayer is commanded throughout the New Testament (Matt. 6:6; IThess. 5:17; James 5:13), the verb proskartere,w (proskartereo--devoted) indicates that the believer is not to engage in it on a sporadic basis.
28. When that verb is used of people, it has the idea of attaching oneself to that person, being loyal, and always being ready to serve him; when it is used of things, it has the sense of being busily engaged in something, being devoted to it, giving something one’s constant attention.
29. Thus, it should be evident that prayer does not occur automatically in the Christian way of life, each believer must consciously choose to pursue this discipline in an ongoing fashion.
30. When the believer confronts the inevitable distresses of the Christian way of life, he may begin to think that God has forgotten or abandoned him; it is during those times that drawing near to God is critical.  James 4:8; Heb. 4:16
31. As Constable has noted, Paul has used this same progression from hope to patient endurance to prayer earlier in Romans.
  Rom. 8:24-27

32. However, in that passage Paul focused on the matter of the Spirit’s intercession on behalf of the believer when he does not know precisely what to pray; here, the emphasis is on the believer praying no matter what.

Doctrine of Suffering

Doctrine of Patience
12:13 contributing to the needs of the saints, pursuing hospitality.  {h` crei,a (n-df-p) refers to what is necessary or needed that may be lacking, a need; dative of respect--o` a[gioj (ap-gm-p) the saints; the needs the saints have; possession--koinwne,w (vrpanm2p) 8X, to share with someone; to participate in those needs by meeting them or contributing to them--h` filoxeni,a (n-af-s) 2X, lit. fondness or kindness to strangers, hospitality--diw,kw (vrpanm2p) to move rapidly toward something, to run after, to pursue}
Exposition vs. 13

1. Paul continues to describe the nature of non-hypocritical love in verse 13, recording two very practical ways in which believers are to demonstrate their love for their brothers and sisters in the local church.
2. Although there is a minor textual issue involving the noun crei,a (chreia—what is lacking, what is needed), which some manuscripts (mostly Western ones) read as mnei,a (mneia—a memory or remembrance, a mention), the noun crei,a (chreia) is to be accepted.
3. Alford points out that the practice of remembering martyrs as a function of Christianity did not begin until the 2nd century AD or later; thus, the introduction of this practice likely explains the textual variant here.

a. Tertullian (155-240 AD) wrote that "the blood of martyrs is the seed of the Church", implying that the willing sacrifice of one’s life leads to the conversion of others.
b. Relics of the saints are still revered by Roman Catholics and various Orthodox Churches (Eastern, Russian, Greek, Catholic, etc.)

c. Since the lives of martyrs became a source of inspiration for some, believers began to honor their relics; these relics are divided into two types.

d. First class or real relics include the physical body parts, clothing, and instruments connected with a martyr's imprisonment, torture, and execution. 

e. Second class or representative relics are those which the faithful have touched to the physical body parts or grave of the saint (their definition of a saint is not the biblical definition).

f. This gave rise to special commemoration services, which have no biblical sanction.
4. The verb that is translated as contributing is the Greek koinwne,w (koinoneo—to have a share, to share, to participate, to take part in), which has the idea of sharing in the sense of participating in or contributing to something.
5. The noun koinwni,a (koinonia--fellowship) refers to the close association one has with others, an association that involves personal involvement with the interests and concerns of others.
6. The natural tendency of human nature is to be focused on the needs, interests, and concerns of oneself, his family, his friends, etc.; the nature of biblical love is such that the believer expands his focus to include others, their needs, interests, and concerns.
7. The first issue one must address when it comes to the matter of fellowship is that the believer must have a proper vertical relationship with God.

8. Mankind is inherently sinful (Rom. 5:12) and lacks any natural tendency to seek God or pursue a relationship with Him.  Rom. 3:10-11

9. God in His grace and mercy initiates the process of seeking and calling those He elected in eternity past, those unbelievers that would manifest positive volition at God consciousness.  Jn. 4:23

10. Those that respond in faith to the message of the gospel are rewarded with a relationship with God, which includes their adoption into God’s family.  Rom. 8:15; Gal. 4:5

11. At the point of faith in Christ, the believer enters into both a relationship with Christ and fellowship with Him.  Gal. 3:26; ICor. 1:9

12. This relationship, along with the fellowship that should come from it, forms the basis for believers’ relationships with one another (brothers and sisters in Christ) and this forms the potential for fellowship with one another.  

13. While the relationship with God and with other believers cannot be broken, ongoing fellowship with God and with other believers is contingent upon sharing the viewpoint of God (IJn. 1:3,6-7) and being rightly related to God the Holy Spirit.  Phil. 2:1

a. The passage in Philippians has generated some significant discussion, which revolves primarily around the phrase fellowship of the Spirit.

b. The vast majority of interpreters have generally agreed that while the noun pneu/ma (pneuma—wind, breath, spirit, Spirit) may refer to the human spirit, it is far more likely from a comparative study of Paul’s writings and the context that it refers to the Holy Spirit.
c. The more significant issue is how one is to classify the genitive form of that noun; the first view takes classifies the genitive as an attributive genitive, which specifies an attribute or quality of the lead noun and yields the translation spiritual fellowship.
d. The second view is that the genitive is to be classified as a subjective genitive, which means that the Spirit functions as the subject of the verbal idea implicit in the lead noun; this view sees the Holy Spirit as being the one who makes fellowship possible and could be translated as the fellowship the Holy Spirit produces.
e. The third view understands the genitive to be objective, which denotes the thing in which one participates (Phil. 3:10); this indicates that believers all have a share in the same Holy Spirit.  Rom. 5:5; IThess. 4:8
f. The fact is that both the second and third options are both true; all believers have a share in the Holy Spirit and He is the agent that brings believers together in fellowship.

14. Since all believers have been called into fellowship with Jesus Christ (ICor. 1:9) and all believers have a share in the Holy Spirit, then all believers of necessity have a share with one another; this is consistent with the body metaphor that Paul uses here and in Corinthians.  Rom. 12:5; ICor. 12:25-26

15. In fact, there are a significant number of places in which the term koinwni,a (koinonia—sharing, association, having in common) has the concrete sense of a physical sharing, a monetary contribution.  Rom. 15:26; IICor. 8:4, 9:13; Heb. 13:16
16. It is this spiritual fellowship that forms the basis for the practical expressions of fellowship, which are clearly in view in light of the use of the noun crei,a (chreia—what is necessary, what is needed). Acts 2:45, 4:35
17. This term is used regularly for the physical things that are necessary or needed in life but may be lacking.  Eph. 4:28; Phil. 4:16
18. The administration of living grace to the widows in the early church is one concrete example of how the term crei,a (chreia—what is needed) is used.  Acts 6:3
19. The emphasis of the New Testament regarding needs largely focuses on the matter of needs among believers; the adjective a[gioj (hagios—set apart to God, consecrated to the service of God, saints) is used in the plural as a designation for believers.  Acts 9:13; Rom. 8:27
20. While there is a place for providing help to others outside the local church, the emphasis of this passage is primarily upon believers within the local assembly.
21. However, if believers are not engaged and involved with one another on a spiritual, mental, emotional and physical level they will likely not be aware of the needs other believers in the local church are facing.
22. This requires that the believer has some degree of open honesty with others in the local church, acknowledging when he has needs and seeking the support of other positive believers around him.
23. Every believer should recognize that when other believers in the local church have needs that he should be there to encourage and support those suffering in times of need; this serves as a practical expression of God’s love.  IJn. 3:17
24. There are a couple of issues that may prevent believers from sharing their weaknesses, struggles, and needs; the first is an overblown understanding of the privacy of the priesthood and the second is the matter of pride.
25. It is difficult for believers to admit their weaknesses and needs to others since those that have needs are often viewed as needy in a pejorative sense (expressing contempt or disapproval).
26. Paul teaches that believers should be willing to meet the needs of other believers when they can; further, they should meet those needs with grace and love with the recognition that they may very well have needs that other believers may meet in the future.  IICor. 8:13-14

27. While most believers recognize that is it more blessed to give than to receive, they often overlook or ignore the fact that it is obviously a blessing to receive in the first place.  Acts 20:35

28. Too often believers have manifested the tendency to suffer alone and in silence since they do not want to be viewed as needy or viewed as a burden to others; thus, they do not humble themselves and seek the support that should be readily available.

29. There is no shame in having a need but what is a shame is that when a believer has a need he does not make the need known and allow others the opportunity to apply toward him; these types of applications are the basis for great reward, which one denies others if he will not allow them to apply.  Tit. 2:14, 3:8,14

30. Paul moves on to deal with another very practical expression of non-hypocritical love, which involves the practice of hospitality.

31. The noun filoxeni,a (philoxenia—hospitality) is a compound that literally denotes love or kindness for strangers; however, in this context, it must be understood as a function within the local church and not simply hospitality in anyone.
32. The participle Paul uses here is a strong one; the verb diw,kw (dioko) first means to move rapidly and decisively toward an objective, to pursue something in a way that is characterized by willingness and eagerness.
33. This means that a believer should be sensitive to any occasion that presents itself to provide for others in his home and take advantage of every opportunity to do so.
34. Cranfield and some others go entirely too far when they suggest that the verb indicates that “one is not just to wait and take the stranger in if he actually presents himself at the door but he is to go out look for those to whom one can show hospitality”.

35. This is an example of taking a verse out of its immediate context and expanding it to have a universal application rather than one limited to the context of life within the local church.
36. While the term does not mean to go out and drag people back to one’s house for hospitality, the verb diw,kw (dioko) is a strong term and one that indicates that there is to be some considerable expenditure of energy when one shows hospitality.
37. While the need for this may have been diminished in the modern world, in the first century this need was more pronounced due to the itinerant nature of the ministry (Eph. 4:11; IIIJn. 1:5-8), the fact that all churches met in homes (Rom. 16:5; ICor. 16:19, Col. 4:15; Philemon 1:2), and the reality of persecution.  Acts 8:1, 11:19

38. Another issue that made hospitality such a necessary virtue was the nature of the lodging that was available during the 1st century; inns generally had a bad reputation and travelers were subjected to unsavory environments (alcohol and sex were often present), physical discomfort, robbery, and even death.
Doctrine of Hospitality
12:14 Bless those who persecute you; bless and do not curse.  {euvloge,w (vmpa--2p) first imperative since verse 2; lit. to speak well, to praise; secondly, to ask for favor or blessing from God on someone--o` diw,kw (vppaam-p) direct object of imperative, the ones pursuing you, to pursue in order to harass or persecute--su, (npa-2p) direct object of participle--euvloge,w (vmpa--2p) bless!; imperative--kai, (cc) connective-- mh, (qn) not--katara,omai (vmpn--2p) 5X, to curse, to imprecate; a verbal activity in which one calls for God to curse or doom someone}

Exposition vs. 14

1. There are a couple of minor textual issues in verse 14 but neither of them is critical and neither affects the meaning of the verse; the first involves the omission of the second use of the verb euvloge,w (eulogeo—bless) in some texts, which was likely accidental since it was used at the beginning of the verse.
2. The second involves the addition of the accusative of the pronoun su, (su—you all), which was likely added due to the influence of Matthew’s Gospel.  Matt. 5:44
3. However, the omission or addition of the pronoun does not affect the meaning since the direct object of the verb persecute is implied even if it is not part of the original text.
4. At this point, Paul changes his style and uses three imperatives (bless is used twice) to deal with this new subject matter; the imperative is appropriate here since this command is one that involves some significant effort of one’s will.

5. He has been dealing with the mental attitudes and actions that are characteristic of non-hypocritical love and the manner in which believers are to conduct their interpersonal relationships with others in the local church.

6. He now shifts to the subject of those outside the local church that may engage in hostile behavior and the demands of non-hypocritical love in such situations.

7. There is a bit of wordplay that is not evident in the English since the verb diw,kw (dioko—to pursue, to persecute) forms a verbal connection with that same verb in verse 14; the use of diw,kw (dioko) in one sense (pursuing, practicing) leads to its use in its other sense (pursuing, persecuting).
8. Most interpreters recognize that what Paul says here is reminiscent of what Jesus taught in the Sermon on the Mount; Paul’s use of imperatives here may well reflect Jesus’ own use of commands when He addressed this subject.  Matt. 5:43-44

9. In any case, Paul takes a stronger tone regarding the matter of persecution and uses his apostolic authority to issue these commands; he has not used an imperative since verse 2. 

10. Normally, the imperative is used when a superior gives an order to an inferior and expects those orders to be obeyed; the present tense is normally used when the writer expects the situation to be one that is ongoing.

11. There is no question that the believer should anticipate persecution and when it happens Paul expects the believer to respond to it in the doctrinally appropriate manner.  Jn. 15:18-20

12. As some have noted, this is not a command to pray for blessings for everyone that may be involved in persecuting Christians; rather, the imperative here should be understood to apply to situations in which the believer is being persecuted on a personal level.

13. The first imperative is the Greek verb euvloge,w (eulogeo), which literally means to speak well of someone, to commend or praise him; the English term eulogy comes from this verb.
14. However, that family of words is also used in the sense of praying to God and invoking His blessings on the object of prayer.  Mk. 10:16; Lk. 6:28
15. The objects of prayer are those persecuting you, which certainly indicates that persecutions will come from more than a single source.

16. The verb diw,kw (dioko—“persecute”) first means to move rapidly toward an objective or person, to chase after someone; it comes to denote the idea of the hostile pursuit of someone in order to harass, persecute, or harm him.
17. Persecution is defined as aggressive and injurious behavior that is carried out by individuals or groups that are under the influence of the old sin nature (which is at enmity with God by its very nature; Rom. 8:7), demonic forces of darkness that oppose the truth, or both.
18. In this context, it refers to a person or group of persons that attack the believer without any real cause to do so.  Ps. 119:161

19. What is evident from the teachings of Jesus is that anyone who aligns himself with Jesus Christ in the angelic conflict will come under various forms of persecution that may include both verbal and physical attacks.

20. The types of persecutions found in the Bible include the following:

a. Verbal insults.  Matt. 5:11; Lk. 6:22

b. Slander, maligning, and gossip.  Ps. 35:5; Rom. 3:8; IPet. 2:12, 4:4

c. Derision, mocking, and ridicule.  Job 30:1; Matt. 27:29,31,41; Heb. 11:36

d. Verbal intimidation and threats.  Acts 4:29, 9:1

e. Ostracism (banishment or exclusion).  Jn. 9:22, 12:42

f. Various types of physical violence.  Matt. 26:67, 27:26; Acts 7:58-59, 16:22

g. Imprisonment.  Acts 16:23; Heb. 11:36; Rev.2:10

h. Exile.  IIKings 25:21; Rev. 1:9

i. Murder.  Matt. 23:31, 24:9

21. The natural human response to such mistreatment is to respond in kind; the one who is persecuted without cause is certainly tempted to react with mental attitude hostility, which may manifest itself in verbal retaliation, physical retaliation, or both.

22. Paul is not simply commanding believers to resist the urge to retaliate against those that have done them wrong or even to forgive them for their transgressions; he is telling believers that they are to seek what is good for those persecuting them by engaging in prayer on behalf of those that are abusing them.  (OMG, what if husbands and wives practiced this regularly?)
23. Paul emphasizes his command by repeating the imperative of euvloge,w (eulogeo—bless, call for blessings) and reinforces those two commands by prohibiting the opposite response.
24. This prohibition is recorded by means of the weaker negative  mh, (me—no, not) and the imperative of the verb katara,omai (kataraomai--curse), which means to curse in the sense of calling for God to rain evil or doom on the object of cursing.
25. Since it is clearly evident that Paul does not desire believers to engage in verbal retaliation against those that harass and mistreat them, there is no question that he would forbid any sort of physical retaliation.
26. What should be evident is that this is all opposed to the natural way people deal with verbal and/or physical attacks; this can only be accomplished effectively by those that are committed to the renewing of the mind, who have repudiated the ways of this world/age, and who understand and practice non-hypocritical love.  Rom. 12:2
12:15 to rejoice with those who rejoice, and to weep with those who weep.  {cai,rw vnpa) to be happy, to rejoice; appositional infinitive, continues to define non-hypocritical love--meta, (pg) denotes accompaniment, with--cai,rw (vppagm-p) rejoicing ones--klai,w (vnpa) to express strong emotions by crying or shedding tears; appositional, defines another aspect of true love--meta, (pg) accompaniment, with--klai,w (vppagm-p) weeping ones}

Exposition vs. 15

1. Although the previous verse issued a command about how believers are to respond to those outside the local church, Paul now returns to the subject of non-hypocritical love as it relates to others in the local body.

2. He continues his explanation regarding how love is to be manifested within the local church by means of two infinitives that should both be understood in an appositional sense; this means that the infinitives provide two specific examples of the larger subject of non-hypocritical love. 

3. As Paul has previously made plain, the local church is a body and each member is part of that body and shares in the life of each other member.  Rom. 12:5

4. Part of being devoted to one another in brotherly love involves identification with the physical needs of others within the local church.  Rom. 12:10,13

5. In verse 15, Paul addresses the matter of brotherly, non-hypocritical love in terms of the emotional responses that should characterize those within the Royal Family.

6. The Christian way of life is certainly not static and the emotions believers experience during their lives can and will be extreme; Paul is not simply speaking in terms of hypotheticals, he is informing believers that these situations will arise.

7. Every believer will, at some point, encounter situations that leave him or her in a state of incredible sorrow and sadness; conversely, believers will encounter situations that bring extreme joy and happiness.

8. The two matters addressed in this verse are not to be understood in a general way but deal with some specific situation that brings the believer either great joy or great sorrow.

9. As many interpreters have noticed, there is nothing that unites a family so firmly as sharing in the emotional joys and pains of those within the family; in fact, these strong emotional bonds are characteristic of normal families.

10. Since the love the believer is to express toward others is not to be characterized by dissimulation (deceit or dishonesty) these expressions of emotional support should be heartfelt and genuine.

11. In the book of Corinthians Paul teaches that there should be no division within the local body; rather, adjusted believers should be willing to share in the blessings and sufferings of others who are part of the body.  ICor. 12:25-26

12. Some have suggested that Paul begins with the matter of rejoicing with those that rejoice since that is the more difficult application; in many cases, the response of the old sin nature to some blessing that another receives can be frustration, envy, or even bitterness.

13. Webster defines envy as the unease, discontent, frustration, or annoyance that one experiences as he observes the success or prosperity of another; this is also accompanied by hatred and the desire to possess the same success or prosperity.  

14. There is little doubt that this sinful attitude stems from a desire to be first, the natural competitive urge within humans to be superior (Lk. 14:7-11); when others have what one does not, it often provokes the old sin nature.

15. Genuine, non-hypocritical love manifests itself by resisting the normal human tendency to want what others have, to feel slighted because someone received a blessing the believer did not.

16. Rather, it is manifested by an overt expression of joy and happiness, sharing wholeheartedly in the joy of another member of the Royal Family.

17. This application may come at a time when it is convenient to rejoice; the believer may himself be in a state of happiness and sharing the joy of one who has been blessed does not place any pressure on the soul.

18. On the other hand, this manifestation of love may be necessary at those times that are out of season, times when someone is blessed and the believer is undergoing some personal pain, sorrow, testing, or suffering that makes rejoicing difficult.

19. However, since these are descriptions of non-hypocritical love it should be evident that the believer cannot simply put on a façade and fake a joyful response; rather, if he is applying under love he will learn how to be happy for others even during difficult times in his own life.

20. One of the forms of comfort that a believer may receive during times of personal difficulty is to hear of God’s blessing on others and share in that joy; at the minimum, it takes one’s mind off his own pressures and testings and can strengthen one’s hope.

21. The next expression of love deals with sharing the sorrows of others within the local church, which some believe to be less difficult than sharing in the joys of others.

22. However, as with the previous expression of love, this application may be somewhat easier when one is suffering some sorrow, testing, or difficulty of his own; on the other hand, it may be more difficult to share in the pain of others when one is experiencing the joys of his own blessing.

23. The focal point of these two expressions of love is that the adjusted believer is willing to put himself in the place of one that is experiencing either great joy or great sorrow; this is the essence of loving others as one loves himself.  Rom. 13:8-9
24. Additionally, believers should recognize that they are going to suffer some of these emotional extremes in the course of living the Christian way of life and it is a blessing to have someone with whom to share those joys and help bear the burden of sorrows.
25. This serves to strengthen the emotional bonds between believers and leads to greater understanding and empathy for others; believers should seek to be sensitive and avoid inappropriate responses to those that are suffering.  Prov. 25:20
26. That proverb speaks of three things that are considered to be wrong, incongruous (out of place, inconsistent), or unwise; the first two examples deal with unnecessary physical pain to the body, while the third deals with emotional pain inflicted by an insensitive act.
27. Sharing one’s joys and sorrows and responding to others allows believers to recognize that the things they experience in their Christian walk are not unique to them and they are not alone in their sufferings or joys.
28. A final advantage of this reciprocal relationship is that it helps believers to deny the tendency to be selfish by focusing on the needs of others, which should serve to eliminate feelings of inferiority or superiority within the local body; this leads quite naturally to the next series of thoughts in verse 16.

12:16 Thinking the same thing toward one another; not thinking the high things (arrogance), but associating with lowly people. Do not become wise in your own estimation.  {frone,w (vrpanm2p) to have an opinion, to think, to be minded or disposed--to, auvto,j (ap-an-s) lit. the same thing; object of the participle—eivj (pa) toward, with respect to--avllh,lwn (npam2p) reciprocal pronoun, one another--mh, (qn) not—to, u`yhlo,j (a-an-p) 11X, lit. that which is high or tall; fig. one who is exalted or exalts himself, proud, arrogant--frone,w (vrpanm2p) thinking, being disposed--avlla, (ch) strong adversative; but --o` tapeino,j (ap-dm-p) 8X, of low social status, not distinguished, unpretentious, humble; masculine to refer to people--sunapa,gw (vrppnm2p) 3X, lit. to lead away with someone, join the company of someone, associated with--mh, (qn) not--gi,nomai (vmpn--2p) become, imperative--fro,nimoj (a--nm-p) 14X, understanding that comes from insight, wisdom, wise ones--para, (pd) rare usage here but has the idea of before, in the sight of, in the judgment of--e`autou/ (npdm2p) reflexive pronoun; yourselves, in your own opinion}

Exposition vs. 16
1. The content of verse 15, which dealt with the normal emotional responses that come from a sincere love, naturally leads to a discussion of the mental attitude that is necessary if one is to effectively share in the joys and sorrows of those within the Royal Family.

2. Paul again uses the verb frone,w (phroneo—to have an opinion, to think, to have a mindset) to stress how important the matter of correct thinking is in the Christian way of life.
3. In the earlier part of chapter 12, Paul used this family of words to deal with the matter of thinking in a way that was sound, rational, and reasonable; he warned against arrogance and stressed the matter of having a sane and sensible view of oneself.  Rom. 12:3

a. The verb u`perfrone,w (huperphroneo—think highly) means to think beyond, to think too highly of oneself, to express an air of superiority toward others that causes one to view and treat them as inferiors.

b. The command not to think too highly of oneself is explained in terms of how one ought to think in the first place; the Greek construction is one that indicates that there is a necessary way that one should think.
c. There is a correct way to think about oneself in order to avoid the sins of pride and presumption on the one hand or a sense of inferiority on the other.

d. There is a natural human tendency toward self-centeredness, which can readily result in an inflated view of one’s own importance and a diminished view of the importance of others.

e. Having an inflated ego causes one to exaggerate his own importance and value in God’s plan; it is contrary to what Jesus manifested during the Incarnation and what He taught about how believers were to conduct themselves.  Mk. 9:33-35
f. The following infinitive swfrone,w (sophroneo—sound thinking) denotes the type of thinking that is sober, sound, sane, and reasonable; this family of words emphasizes the type of thinking that manifests itself in discernment, discretion, prudence, and self-control.

4. The object of the verb frone,w (phroneo—to have an opinion, to think, to be disposed to) is the neuter singular of the pronoun auvto,j (autos—“same”), which is normally used to refer to a definite person or thing (he, she, it).

5. However, this term is also used as an identifying adjective as it is here; in this case, it is articular and functions as the direct object of the verb frone,w (phroneo—to think) and should be translated as the same thing.
6. The literal Greek of verse 16 indicates that believers are to be thinking the same thing; however, one should not interpret this to mean that believers are always to think precisely like one another in all matters.
7. Paul uses this construction in other places in the New Testament and emphasizes the fact that believers within the local church should manifest a unity with regard to the truth; as believers orient to God’s way of thinking it will result in a unity of thought with other believers.  ICor. 1:10; Phil. 2:2
8. While people in this world may band together in support of a common secular cause, the harmony within the local church is to be conditioned on unity with Jesus Christ.  Rom. 15:5

9. If such is not the case, then there is no chance that believers will fulfill the imperative to live in peace with one another.  IICor. 13:11

10. It is only when believers are committed to Christ, pursuing and holding to the sound doctrine found in the Word of God that they are going to be unified and live in harmony.  Phil. 4:2

11. Paul has previously noted that there is a diversity of gifts and function within the one body; however, such unique diversity is not to promote an inflated view of oneself that results in discord within the local church.

12. Just as one’s bodily parts form a unified whole and function in concert with one another for the overall good of the body, so believers are to function in concert with one another and recognize the importance and value of each part of the body to promote the success of the local church.
13. Paul qualifies the participle thinking with the prepositional phrase eivj avllh,louj (eis allelous—lit. into one another, toward one another); the reciprocal pronoun avllh,lwn (allelon—one another) again emphasizes the mutual responsibility believers have toward each other.

14. The mindset that believers are to have toward each other is set forth in the teachings of Jesus, where He teaches that serving others is more important than serving oneself.  Matt. 20:25-28

15. This involves considering others to be more important than oneself (Phil. 2:3-4), seeking what is in the best interests of other believers (IThess. 5:15), and doing what one can to promote harmony within the local church and edifying (building up) other believers.  Rom. 14:19

16. Therefore, believers are to engage in a lifestyle that involves a mutual reciprocity with other believers, both giving to and receiving from one another, honoring and respecting one another, being devoted to one another to the point of self-sacrifice.

17. Paul follows this exhortation with a negated use of the participle frone,w (phroneo—thinking, having a mindset) that focuses on a faulty way of thinking that is a characteristic of pride, which will make the previous exhortation to harmony impossible.

18. Paul has already used this construction (minus one definite article) previously in Romans when he warned the Gentiles about the danger of arrogance toward the Jews.  Rom. 11:20

19. The phrase translated in the English as do not be haughty in mind is literally do not think high things; this expression is one that denotes the arrogant mindset of one that is impressed with himself, his position, his accomplishments, etc.

20. While that same expression can mean to let the mind dwell on lofty or exalted concepts, it is used here in a negative way about thinking too highly of oneself; an arrogant person that thinks too highly of himself often thinks little of others and this mindset is the great enemy of unity.

21. The quality of arrogance is not consistent with non-hypocritical love; however, Paul sets forth a positive quality that is consistent with love.

22. The adjective tapeino,j (tapeinos—lit. low, low-lying) is used in Greek writings to denote things or people that were poor, weak, insignificant, or trivial; there are very few instances in which the term does not have the derogatory sense of one who is slavish, groveling, or mean-spirited.

23. The Greeks tended to believe that a noble mind and virtue were inherited and could not be acquired; thus, the man who was born into lowly circumstances (especially slaves) was possessed by an obsequious nature (engaging in flattery and servile fawning to an excessive degree).

24. It was used in the Septuagint in reference to the poor (ISam. 18:23), weak (Judges 6:15), afflicted  or discouraged, (Ps. 34:18) lowly (Ps. 138:6), downtrodden, or oppressed.  Ps. 10:18
25. However, this quality is one of which God approves, particularly when that lowly situation is a result of humbling oneself and pursuing God’s plan.  Zeph. 2:3, 3:12

26. God promises to save and exalt the oppressed, those of humble circumstances (Isa.66:2), and to abase and overthrow the mighty and arrogant oppressors.  Ps. 18:27
27. The New Testament generally uses this family of words in a positive sense to denote those that are humble in spirit (Matt. 11:29), those who recognize that they are the unworthy objects of God’s grace and mercy (Lk. 18:13-14; Col. 3:12), and those that recognize their dependence upon God and submit to His will.  IPet. 5:6

28. The Greek adjective tapeino,j (tapeinos) has been interpreted in a couple of ways since the form of that adjective is identical in both the masculine and neuter genders.

a. If one parses the adjective as a neuter, it would mean that Paul is indicating that believers should be willing to engage in humble tasks or lowly service; this understanding is attractive since the adjective is the opposite of the previous adjective u`yhlo,j (hupselos—high things), which is definitely neuter in form.

b. The other option is to parse the adjective as a masculine, which would mean that Paul is referring to lowly, needy, poor, or humble people.

c. In this case, the decision is relatively simple since the adjective tapeino,j (tapeinos—low) is only used 8 times in the New Testament and all refer to people.  Matt. 11:29; Lk. 1:52; James 1:9, 4:6

d. The final fact that clinches this interpretation is the use of the verb sunapa,gw (sunapago—lit. to lead away with someone), which means to join the company of another, to associate with someone; while the other two usages in the New Testament refer to being misled by people, this use is a positive one.  Gal. 2:13; IIPet. 3:17 

e. Thus, Paul is indicating that non-hypocritical love is manifested by associating with those that may be inferior to another believer in rank, status, economic ability, or reputation; believers should not seek out only those with social status, influence, or wealth, who can do things for them.

29. The final portion of verse 16 has one of the few imperatives in this chapter; however, it reflects a similar idea to what was found in the previous chapter.  Rom. 11:25

30. Given the similarity of thought and the similarity of the Greek in the Septuagint, it appears that Paul’s command here is taken from the book of Proverbs (Prov. 3:7); Solomon links this type of behavior with the fool (Prov. 12:15) and Isaiah pronounces a woe on those who exhibit this quality.  Isa. 5:21

31. The negative mh, (me—no, not) is coupled with the present imperative of the verb gi,nomai (ginomai—to become, to enter a new state or condition) to form a prohibition against pride.

32. The use of that verb instead of the verb eivmi (eimi—to be, are) would indicate that Paul did not believe the Romans were guilty of being arrogant; rather, this is to be construed as a warning against that potential development.

33. The adjective Paul uses is fro,nimoj (phronimos—wise), which is related to the noun frh,n (phren); that noun deals with the thinking processes, the faculties of thinking, perceiving and drawing reasoned and sound conclusions.  ICor. 14:20

34. It denotes the quality of thinking that has insight and is used to describe one who uses his head, one who is deemed to be wise, sensible, thoughtful, or prudent.  Matt. 7:24, 10:16

35. When the Greek noun fro,nimoj (phronimos--having insight, wise, sensible, thoughtful) is coupled with the dative reflexive pronoun, it conveys the idea of being wise in your own estimation, relying upon your own wisdom.

36. While the verse in chapter 11 did not use a preposition with the reflexive pronoun, the use of the preposition para, (para) in verse 16 does not affect the meaning.

37. When the preposition para, (para) is used with the dative case it normally denotes the idea of what is beside or nearby; it is regularly used to denote one whose viewpoint is relevant and can be translated as in the sight of, in the judgment or opinion of…  ICor. 3:19; James 1:27

38. Thus, Paul prohibits the Romans from subjectively evaluating themselves and adopting the position that they are somehow superior to those that are in a lower intellectual, social, or monetary position.

39. This prohibition is given here since it closely connected with the preceding context; arrogance and contempt for those that may occupy a lower position in this world is normally the result of having an inflated view of one’s one importance.

Doctrine of Pride
 12:17 love is not paying back evil for evil to anyone.  It is respecting what is right in the sight of all people.  {mhdei,j (apcdm-s) not one, no one--kako,j (ap-an-s) refers to what is socially or morally wrong, harm or wrong caused by evil intent, bad treatment--avnti, (pg) instead of, in the place of, "for"--kako,j (ap-gn-s) bad treatment--avpodi,dwmi (vrpanm2p) lit. to give from, to return, to pay back--pronoe,w (vrpmnm2p) lit. to think before, to take into consideration, to have regard for--kalo,j (ap-an-p) what is good or right, beneficial things--evnw,pion (pg) in the sight of, in the judgment of--pa/j (a--gm-p) all--a;nqrwpoj (n-gm-p) generic usage; men, people}

12:18 If possible, so far as it depends on you, (love is) being at peace with all men.  {eiv (cs) hypothetical, if; the question here is what form of the to be verb should be supplied--dunato,j (a--nn-s) to have power, to be able, capable—to, (dans) nominalizes the prepositional phrase that follows, what, that which—evk (pg) from, comes from--su, (npg-2p) you all believers--eivrhneu,w (vrpanm2p) living in peace, being at peace--meta, (pg) association, with, among--pa/j (a--gm-p) all--a;nqrwpoj (n-gm-p) generic usage; men, people} 

Exposition vs. 17-18

1. Paul continues his discussion of biblical love and how it is manifested in the lives of believers; he resumes his thoughts by using participles to indicate that these qualities are to be understood as ongoing actions in the Christian way of life.
2. This verse is similar to what is found in verse 14 since both verses contain a positive action that is coupled with a negative action; the difference is that the order is reversed in the two verses.

3. The adjective mhdei,j (medeis—not one, no one) is placed forward for emphasis to indicate that this application of love extends not only to those within the local church but to those on the outside as well; the language of verses 17 and 18 (to no one, all men, all men) does not allow for any restriction or limitation on the adjective pa/j (pas—all, each one, everyone).
4. The activity Paul describes here is described by the adjective kako,j (kakos), which denotes that which is socially or morally bad or wrong, that which is not what it should be.
5. While the term certainly covers behaviors that are damaging or injurious, it also includes any type of wrong that might simply be offensive; thus, it should be understood of any behavior that would tend to aggravate someone.

6. It should be understood to refer to anything that might provoke a reaction from the sin nature; this covers a wide range of behaviors from that which is simply irritating to that which is dangerous and/or threatening.
7. It is evident that what Paul forbids here is the natural human tendency to retaliate against anyone that might offend or upset the believer; the natural urge to get even is suppressed by means of biblical love.

8. The second usage of the adjective kako,j (kakos—evil, wrong) refers to some inappropriate action that is directed toward the believer; the first usage refers to any vindictive response the believer might offer in retaliation.
9. The verb avpodi,dwmi (apodidomi—lit. to give away from; “pay back”) is used in both a good and bad sense in the New Testament; it is used of discharging legitimate obligations like paying out wages (Matt. 20:8), paying one’s taxes (Matt. 22:21), and meeting other legitimate obligations.  Matt.18:25
10. This verb is also used in contexts that deal with both human and divine retribution; in this case, it is used of the Roman practice of lex talionis (law of retaliation) and the related Old Testament concept of an eye for an eye and a tooth for a tooth.
11. As with verse 14, these descriptions of love are to be understood and applied on a personal level; they apply to interpersonal relationships and not to judicial matters or military situations.

12. While believers are to strive not to retaliate against those that do them wrong, no such injunction exists in the judicial realm; Paul will make that plain in the chapter that follows, which deals with the establishment chain of command and its right to execute justice.
13. Further, this verse does not prohibit legitimate self-defense or the defense of others; there are enough Old Testament precedents and New Testament instruction to indicate that self-defense is a legitimate function.  Ex. 22:2-4; Deut. 22:23-27; Neh. 4:7-23; Lk. 22:35-36 cf. Matt. 26:52

a. In short, believers are forbidden to commit murder but may use lethal force to protect themselves, their family, and others that may need to be delivered from violent crime.

b. Otherwise, the believer is to absorb any wrong and leave the outcome to God and/or the legal system.

14. What is in view here is any situation in which the believer is personally offended or insulted and is faced with a choice of response; he can either escalate the conflict or he can choose to de-escalate it by absorbing the wrong done to him.

15. This teaching is simply a reflection of what Jesus taught to His disciples concerning the matter of interpersonal relationships and the necessity of resisting the urge to get even with those that do the believer wrong.  Matt. 5:38-42
16. The final portion of verse 17 is to be understood in the immediate context of the first portion and expresses the thought that the believer is to commend himself to those on the outside by doing those things that are generally recognized as right by society at large.
17. While the language is that of a general command, it is to be applied to the immediate context and specifically applied to the concept of vigilante justice, which is something that even the cosmos recognized as being inappropriate.
a. Seneca (a Stoic philosopher of the first century AD) wrote. “We must therefore refrain from anger, whether it be an equal, a superior, or an inferior that provokes its power  A contest with one’s equal is hazardous, with a superior mad, and with an inferior degrading.  It is a petty and sorry person who will bite back when he is bitten”.

b. Juvenal (a Roman poet of the 1st-2nd century AD) agreed as he stated, “Philosophy…is she that first teaches us the right.  For vengeance is always the delight of a little, weak, and petty mind”

18. Paul uses the verb pronoe,w (pronoeo—lit. to think before), which means to give careful thought to something, to consider something, or to have regard for something.
19. In this case, even unbelievers in the cosmos recognize that vengeance does not solve problems or provide justice; rather, violence and retaliation often lead to a vicious cycle of further violence and retaliation.  Matt. 26:52
20. Paul continues his exhortation in verse 18 by means of a conditional clause; although there is not a verb present, one should supply a present tense of eivmi, (eimi—to be, it is).
21. The form is one of a first class condition, which presumes that something is possible; however, this construction allows for the fact that it may not be actually possible.  Matt. 26:39; Gal. 4:15
22. The prepositional phrase evx u`mw/n (ex humon—from you) is preceded by the definite article, which nominalizes the phrase and means that which comes from you.
23. This is an accusative of respect and means that with respect to what comes from you, which is pretty well reflected in the New American Standard translation as far as it depends on you.
24. The use of that phrase indicates that the believer is not so much responsible for keeping the peace with those on the outside as much as he is responsible for seeking peace with them.
25. There may be times when the proclamation of the truth will offend those that are negative and hostile and maintaining harmony becomes impossible; Paul is not here suggesting that the believer seeks to maintain peace at any price by compromising doctrine.  ITim.1:3,20; Tit. 1:9-11
26. Thus, it may be outwardly impossible for the believer to live peacefully with everyone but he should manifest the inner willingness to do so; it is not a matter of if the believer can live at peace, it is a matter of whether others will allow it or not.
27. This certainly indicates that having an argumentative and combative spirit is not a manifestation of biblical love; inner peace and peace with those around the believer is to be the norm for those living by the Spirit.
12:19 Never avenge yourselves, beloved, but allow a place (an opportunity) for the wrath of God, for it is written, "VENGEANCE IS MINE, I WILL REPAY," says the Lord.  {mh, (qn) no, not—e`autou/ (npam2p) reflexive, yourselves--evkdike,w (vrpanm2p) 6X, to inflict the appropriate penalty for a wrong or crime; to avenge, whether rightly or wrongly--avgaphto,j (ap-vm-p) being loved; remember God loves you--avlla, (ch) but--di,dwmi (vmaa--2p) give, allow--to,poj (n-am-s) lit. a place; a circumstance, an opportunity--h` ovrgh, (n-df-s) settled wrath, strong indignation against wrongdoing, with an emphasis on retribution; indirect object; the definite article points to the fact that wrath is a well-known concept--ga,r (cs) explanatory, intorduces the reason why--gra,fw (virp--3s) it stands written--evgw, (npd-1s) to Me; dative of possession--evkdi,khsij (n-nf-s) 9X, the act of administering judgment on the guilty, vengeance--evgw, (npn-1s) emphatic, I Myself--avntapodi,dwmi (vifa--1s) to reciprocate, pay back, exact the proper penalty--le,gw (vipa--3s) says, perfective present tense--ku,rioj (n-nm-s) the Lord}
Exposition vs. 19

1. Paul continues to define non-hypocritical love by using another participle; however, this aspect of love is followed by an imperative, which gives this participle a stronger sense of command.
2. The emphasis is on the personal response one has when he has been wronged; this is emphasized by placing the accusative of the reflexive pronoun e`autou/ (heautou—yourselves) forward in the sentence.  Lit. Not YOURSELVES avenging…
3. The verb evkdike,w (ekdikeo—avenge) first means to procure justice for someone, then to inflict the appropriate penalty for whatever wrong was done.  IICor. 10:6; Rev. 6:10
4. When this verb is used with the reflexive pronoun (as it is here), the force of it changes from legitimate punishment of a crime or wrong to taking justice into one’s own hands; thus, it moves from legal justice into the realm of vigilante revenge tactics.
5. When a believer is confronted with a situation in which someone is doing wrong to him, the immediate temptation is to retaliate and inflict some harm or injury on the offender.
6. The attempt to avenge oneself may be expressed verbally by means of screaming, name-calling, threatening, profanity, making false allegations, or any other type of aggressive activity designed to intimidate the offender.
7. The attempt to avenge oneself may extend into the physical realm and would include any actions designed to harm the offender, his family, his loved ones, his property, or his possessions.

8. A believer may rationalize his hostile and vindictive behavior with the thought that he is simply acting as an agent of God, executing a just and deserved punishment on one that deserves it.

9. However, every believer must recognize that he has not been given the authority to act as judge, jury, and executioner toward those that abuse him.

10. The Old Testament and Jewish writings both prohibited taking personal vengeance on others but those prohibitions were largely confined to one’s neighbors and countrymen.  Lev. 19:18; Prov. 20:22, 24:29

11. There is nothing in the present context that limits this prohibition in any way; the preceding context argues strongly that this is to be applied to all people without exception, which again reflects the teachings of Jesus.  Matt. 5:39-47
12. Paul provides a subtle encouragement that is followed by a direct command; these provide two reasons for believers not to seek to avenge themselves.
13. The first thing Paul reminds believers of is the fact that they are beloved; many interpreters believe that Paul is reminding the Romans that he loves them and offers his advice based on that love.

a. While there is little doubt that is true, the first usage of this adjective in Romans definitely focused on the matter of God’s love and not Paul’s.  Rom. 1:7

b. The next use of this term also related to God’s love (Rom. 11:28); it is evident in Romans that when Paul is speaking of his personal love he qualifies the adjective with some form of the personal pronoun evgw, (ego—my).  Rom. 16:5,8,9
14. Thus, Paul is emphasizing God’s love to his audience; it is during times of suffering and distress (particularly undeserved suffering) that the believer is most likely to question God’s love.
15. There is little doubt that the forces of darkness and those in the cosmos will be sure to question the veracity of that love, placing pressure on the believer to engage in doubt and unbelief.
16. If the believer questions God’s love (how could God allow this to happen to me?), he will more likely be tempted to believe that he must act to vindicate himself.

17. The second exhortation about why believers should not extract their own form of justice is phrased in the form of a command.

18. The command is preceded by the strong adversative conjunction avlla, (alla—BUT) to emphasize that believers are to exercise patience rather than taking their own revenge.
19. There have been several suggestions as to how the command give a place to the wrath is to be understood but only one really has merit.
a. The first is that the wrath refers to the wrath that is kindled within the believer when he has been mistreated; it would then mean to give space to one’s anger, to distance himself from it mentally.
b. The second understands this as a command to give space to the wrath of one’s enemy; in other words, one should allow space for his enemy to do as he pleases.

c. The third, the one favored by the vast majority of interpreters, is that the believer is to leave space for divine wrath; he is not to react but wait and allow God the opportunity to act.

20. Given what follows in the immediate context, it is clear that the third understanding is correct since God reserves the right to execute justice to Himself and that is the wrath in view.
21. Interpreters are somewhat divided as to the timing of that wrath; some (like Schreiner) believe that since this refers to the wrath of God it should be limited to His final wrath on the last day.

22. He believes that most of the references to wrath in the book of Romans refer to the final judgment and “it is difficult to see how any repayment from God occurs in this present era.”
23. However, when one actually examines the use of the noun ovrgh, (orge—wrath, indignation) in the book of Romans, it becomes evident that both temporal wrath and eternal wrath can be in view.  
a. Temporal wrath.  Rom. 1:18, 3:5, 4:15, 9:22, 13:4,5 (used of the government as the agent of God’s wrath)
b. Final wrath.  Rom. 2:5,8, 5:9
24. While the believer should recognize that God will ultimately execute justice on his behalf in the future, this does not rule out God punishing one’s oppressors in time since His wrath is already being expressed.  Rom. 1:18
25. However, the believer should not focus on the temporal punishment of those that wrong him since God may not choose to execute His judgment immediately; nevertheless, the believer can be certain that God will ultimately execute perfect justice on his behalf.  Eccles. 8:11
26. Paul moves on in verse 19 by referencing an Old Testament passage that makes it plain that God has reserved the right to execute judgment to Himself.

27. The quote is not an exact one from either the Masoretic text or the Septuagint, which suggests that Paul might be thinking of a number of Old Testament texts that deal with this same subject; this tends to be confirmed by the final addition of says the Lord.  Jer. 5:9, 23:2; Hosea 4:9; Nahum 1:2
28. Believers should recognize that they are not competent to pronounce judgment on others since a couple of factors prevent a believer from passing perfect judgment.

a. The first is simply that of human emotion; when a believer is done wrong his emotions become involved and often cloud his judgment.  Matt. 20:24, 26:8 
b. The second reason a believer cannot judge accurately is that he cannot know all of the motives and circumstances that brought about the wrong done to him.  ICor. 4:5
29. Only God, who knows all things, is a righteous and competent judge; thus, He has reserved the right to execute perfect justice to Himself.  Rom. 2:16
30. As further revelation has made clear, God the Father has delegated all judgment to God the Son.  Jn. 5:22,27; Acts 10:42, 17:31

12:20 "BUT IF YOUR ENEMY IS HUNGRY, FEED HIM, AND IF HE IS THIRSTY, GIVE HIM A DRINK; FOR IN SO DOING YOU WILL HEAP BURNING COALS ON HIS HEAD."  {avlla, (ch) BUT, on the contrary--eva,n (cs) introduces 3rd class condition--peina,w (vspa--3s) lit. to be hungry; fig. to desire something strongly--o` evcqro,j (ap-nm-s) those who hate or are hated, hostile, enemies--su, (npg-2s) subjective would mean one you hate, objective would mean one who hates you--ywmi,zw (vmpa--2s) 2X, lit. to feed or nourish with small morsels of food--auvto,j (npam3s) him, the enemy--eva,n (cs) introduces 3rd class condition--diya,w (vspa--3s) 16X, to suffer thirst, be thirsty--poti,zw (vmpa--2s) to provide water, to give a drink--auvto,j (npam3s) him, the enemy--ga,r (cs) introduces explanation or cause--ou-toj (apdan-s) this, refers to the two imperatives, providing food and water--poie,w (vppanm2s) lit. doing; participle can be temporal, conditional, causal, means, result--a;nqrax (n-am-p) 1X, coal, charcoal--pu/r (n-gn-s) attributive genitive, functions like an adjective, fiery coals--swreu,w (vifa--2s) 2X, to heap one thing on another, to pile up--evpi, (pa) upon, on top of--h` kefalh, (n-af-s) lit. the head--auvto,j (npgm3s) partitive genitive, his head is part of his whole body}

12:21 Do not be overcome by evil, but overcome evil with good.  {mh, (qn) not--nika,w (vmpp--2s) lit. to win, conquer, be victorious; passively to be conquered or beaten--u`po, (pg) used with the genitive to express agency or cause; “by”—to, kako,j (ap-gn-s) the evil action, the wrong done to one; article is anaphoric and relates back to the use of kakos in verse 17; note it is not masculine and does not refer to Satan--avlla, (ch), but, rather, on the contrary--nika,w (vmpa--2s) you conquer, overcome, prevail—to, kako,j (ap-an-s) the evil, the wrong done—evn (pd) means, by means of—supply doing—to, avgaqo,j (ap-dn-s) the good thing, the morally right thing according to God’s will} 

Exposition vs. 20-21

1. The final two verses of this chapter conclude Paul’s description of biblical love and provide practical and concrete examples of how non-hypocritical love is to function.

2. Once again, when Paul is dealing with the believer’s response to those on the outside that engage in hostility and/or persecution he uses the imperative to issue authoritative commands.

3. While Paul has informed believers that love does not retaliate against others and seek vengeance against them, he now introduces a sharp contrast by means of the strong adversative conjunction      avlla, (alla—but, rather, on the contrary).
4. Paul gave a command in verse 14 that related to those that persecute the believer but left it in general terms of blessing them.
5. While that verb euvloge,w (eulogeo—to speak well of, to bless) denotes the verbal activity of praising someone, it also relates to invoking God’s blessings on others.  
6. However, Paul does not confine this matter of blessing to prayer as he did in verse 14, he now expands it to include actively doing good toward those one considers his enemies.
7. As some interpreters have noted, it is not sufficient to restrain from seeking or inflicting injury on those that do the believer wrong since not doing good when one has the opportunity to do so is an indirect way of retaliating.
8. This would fall under the general principle that James sets forth about knowing the will of God and not following through and doing it.  James 4:17
9. The verses Paul quotes are found in the book of Proverbs and are, with only one exception, an exact citation of that passage.  Prov. 25:21-22a
10. The only difference is minor and involves the substitution of the verb ywmi,zw (psomizo—to give a morsel of food, to dole out bit by bit) for the somewhat synonymous verb tre,fw (trepho—to feed, nourish, or support).
11. The difference would seem to be that the verb tre,fw (trepho) is the broader term and is also used of rearing and educating one’s children while the verb ywmi,zw (psomizo) relates only to food.
12. The actions of feeding and giving water to one’s enemies are practical manifestations of the mental attitude that seeks peace with all men (Rom. 12:18); they are also overt demonstrations of grace that would commend themselves to those that observed these actions.  Rom. 12:17b
13. While one might want to limit what Paul says here to the matters of food and drink, the implication would seem to be that if one observed an enemy in any sort of distress and it was within his power to alleviate that pressure the believer should do so.
14. As the vast majority of interpreters have recognized, the difficulty in this citation is found in the latter part of verse 20.
15. There have been several distinct ways of understanding the imagery here, which most acknowledge is somewhat unclear and should not to be taken in a literal sense; rather, the coals of fire are a metaphor for something else.
a. The most widespread view is one that began in the early church and was advocated by Chrysostom (c. 349-407 AD), which indicates that the coals of fire referred to some future divine punishment that awaited those who rejected the gifts offered in love; if one’s enemy did not repent when such grace was extended, his behavior would result in the future judgment of God
b. The second and probably the most popular view was advanced first by Augustine (c. 354-430 AD), who understood this to mean that the coals of fire referred to the burning pangs of shame and remorse that the enemy would experience after he was treated so kindly by the believer he hated; this view suggests that his remorse would lead to repentance, reconciliation, and perhaps salvation.

c. The third view is similar and is understood to refer to the change of mind the enemy experiences when good is returned for evil, which was symbolized by putting a censer of fire on the head (found in Egyptian rituals).
d. The fourth view is actually a positive one that has been advanced by Kenneth Wuest as he appeals to the eastern custom of keeping a fire going all the time; if the fire went out, he had to go to a neighbor for some live coals of fire, which he would carry on his head in a container.  Thus, the person would give him live coals to meet his need and show him an outstanding kindness.  
16. With regard to the last view there is no indication outside of Wuest that such a custom really existed; he acknowledges that he could not find the source for his opinion but many, who have not researched this sufficiently, still use his undocumented statements as documentation.
17. The third view must be dismissed since there is no evidence that Egyptian rituals were the basis for Solomon’s instructions in Proverbs; further, there is no evidence that Paul knew about this ritual.

18. While the second view is attractive since it seems to have a more positive image, there is no evidence from the Bible or from personal experience that really suggests that doing good to one’s enemies awakens their conscience, brings about remorse, or results in reconciliation.
19. In fact, Moo recognizes this clearly as he states, “Paul is not claiming that acts of kindness toward enemies will infallibly bring repentance; whatever degree of shame our acts might produce, they may be quickly pushed aside and produce even greater hostility toward both us and the Lord.”

20. While the first view has been rejected because it is seen be some to be less than Christian, the usage of the coals of fire metaphor is found in the Old Testament and the immediate context argues for the coals of fire representing God’s justice.

21. It is clear from the Old Testament usages (as well as in apocryphal literature and writings from the Qumran community) that the metaphor was a decidedly negative one and was used to signify God’s wrath and His judgment.  Gen. 19:24; IISam. 22:9-15; Ps. 11:6, 140:8-10; Ezek. 24:6-13, 38:22
22. There is certainly a contextual parallel between verse 19 and verse 20; the first part of verse 19 forbids revenge tactics while the first part of verse 20 provides the positive way in which the believer is to do that.

23. The latter portion of verse 19 exhorts the believer to leave the execution of justice to God, while the latter portion of verse 20 assures the believer that God will eventually execute justice.  Rom. 2:4-5
24. Thus, by leaving the matter of justice to God, the believer can act in a positive way toward those that wrong him without adopting some human viewpoint attitude that all is well; he knows all will be well because of the knowledge that God will execute justice in the end.
25. This does not mean that the believer is to treat his enemy kindly in order to make his judgment more severe but simply to recognize that his applications of doctrine do not ultimately deter the just wrath  of God.

26. If the believer is applying biblical love at this very high level, it is unlikely that he is harboring the type of mental attitude that would rejoice in God’s judgment on his enemy.  Prov. 24:17-18
27. This view also does not rule out that the positive actions of the believer may have a salutary (spiritually healthy, beneficial) effect on one’s enemy but the passage does not guarantee such results.

28. Paul simply cites the proverb and, like Solomon, does not provide the timing for God’s wrath, which may fall in time or it may await God’s final judgment; the believer is not to concern himself with God’s judgment but rather with his own applications.  
29. Paul concludes this section with a prohibition (a negated imperative) and a positive command that  focus on the wrongs done to the believer and avoiding the temptation to retaliate.
30. While some seek to interpret the articular usage of  kako,j (kakos—the evil) as a reference to Satan, that view is incorrect; the adjective is parsed as a neuter (evil thing) and the article is anaphoric, referring back to the previous mention of evil.  Rom. 12:17
31. When the evil one is used as a title for Satan the adjective ponhro,j (poneros—wicked, evil) is used (Jn. 17:15); it is not Satan in view in this context but the evil or wrong done by an enemy.  
32. To retaliate is to be overcome by evil, both by the evil actions of one’s enemy (Rom. 12:17) and the evil of taking revenge, which is the evil response from the old sin nature.  Rom. 7:18

33. If the believer succumbs to the desire for revenge, the enemy has succeeded in reducing the believer to his own evil level; instead of being overpowered by evil, the believer is to overcome evil by means of doing the good thing, the morally right thing as defined in verses 17-20.
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